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Interpretation of the phenomenon of death and Wnrepniperanmst peHoMeHa CMEPTH W CMEPTHOCTH
mortality has been present in the entire history of mnpucyrcTByeT Bo Becelt ncTopuu (Grioco(CKkoro Meliuie-
philosophical thinking of European culture since Hus B eBpOIEHCKOI KyJIbTYpe C MOMEHTA €€ 3apPOXKICHUSI.

1The essay was made as a part of grant project VEGA No. 1/0061/14 | PaGora siByisieTcst yacThio mpoekra VEGA Ne 1/0061/14.
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its beginnings. Plato considered death being a
mystery that motivates a man to act. Understand-
ing of death as mysterium tremendum in Christian-
ity becomes one of the basic experiences of reli-
gious life. It is precisely a philosophically reflect-
ed phenomenon of death and mortality, which
provides and opens access to responsibility in
many ethical systems and thus enables its further
examination. Death becomes a phenomenon that
tells about life, man and philosophy itself.

Both the modern Russian philosophy and Eu-
ropean model of social sciences deal with the
reflection of death consistently and in wide cov-
erage. Current psychological researches, philo-
sophical-religious approaches, reflection of death
in the system of palliative care, in sociology, etc.
can be mentioned.

It is obvious that reflection of the phenomenon
of death and mortality in particular enables us to
read the contexts we live in retrospectively, while it
gives us the key to unlock and understand them.
Thus, for literary science, too, death becomes a
space and a horizon, in which a work is read and
further interpreted; in theology, death will be
grasped as a place of new beginning, which refers
us to taking over the responsibility for present life;
while for structuralism, death will be a utopia, het-
erotopia or a virtual point, in the background of
which we will be able to diagnose the crisis of
Western culture or the presence of modern myths.

In this text, I will try to point out to implica-
tions and possibilities which the reflection of
death in modern and postmodern, secular as well
as religious philosophy brings in the background
of its understanding in European and Russian
thinking of the 20" century.

The Czech philosopher Jan Patocka, who based
his understanding of death on Platonic and
Christian cultural milieu, and later (following
Heidegger) shows a work of possible corrections in
phenomenological approach to mortality. Historical
movement from Plato and Christian value thinking
up to existential analysis finds its climax in the re-
turn to Christian philosophy, in personalist philoso-
phy and philosophy of the gift, in particular’. A
unique understanding of death in Christianity re-
turns philosophy back to the sphere of life, to the
field of personal referring to the Other.

Only death of a neighbour broadens the classi-
cal understanding of a care into the dimension of
“to care about vulnerability and death of the Oth-
er”. In the Other, who remains especially a physical
activity and to whom we relate as to a living body,
death appears as a “possibility of the change of our

[InaToH cuwmTan, 4To CMEPTH SIBIETCS MUCTUYECKOU CH-
JIOH, KOTOpast MoOYKIaeT ueioBeka K jaeicTeuro. [Tonuma-
HHUE CMEpPTU Kak mysterium tremendum B XpUCTHAHCTBE
CTaHOBUTCA OIHUM U3 OCHOBHBIX OIIBITOB peJIHI‘HO?;HOﬁ
JKM3HUA. DTO B TOYHOCTU OTPa)KCHHBIH B (pusiocoduu de-
HOMEH CMEPTU U CMEPTHOCTH, KOTOPBIA U OTKPBHIBAET J0-
CTyIl K OTBETCTBEHHOCTU BO MHOI'MX 3TUYCECKHUX CUCTEMax
U TeM CaMbIM JaeT BOSMOXHOCTBH €ro JajbHEHIIEero n3y-
yeHrss. CMepTh CTaHOBHTCS SIBJICHHEM, KOTOPOE paccKa-
3bIBACT O JKU3HH, YEJIOBEKE U caMoil (hrtocoduu.

U coBpemennas pycckas ¢unocodus, U eBporeicKast
MOJIeNTb COIMAJIBbHBIX HAYK OTPayKaroT CMEPTh IOCIIeI0Ba-
TEBPHO M IIMPOKO. 37eCh CIeAyeT YIOMSHYTh COBpEMEH-
HbIC TICHXOJIOTMYECKHE HCCIeAOBaHusA, (uiaocodcko-
PEIUTUO3HBIC TOAXO0/bI, OTHOUMICHHNE K CMEPTU B CUCTEME
MaJVIMATUBHOM MEIUIIMHEI, B COLTUOJIOTHH 1 T.JI.

OueBuiHO, 4TO 00BsICHEHNE PeHOMEHa CMEPTH U 0CO-
OCHHO CMEPTHOCTU TIO3BOJISIET HAM B PETPOCIEKIIUH Pac-
CMaTpuBaTh TC CUTyallMU, B KOTOPBIX MbI CYIIECTBYEM, U B
TO 7K€ BPEMsI 3TO JaeT HaM KITFOU K TOMY, YTOOBI PACKPBITH
W TIOHATH MX. Takum 00pa3om, Jisi TUTEPaTYPHBIX HCCIe-
Z[OBaHI/Iﬁ CMCPThb TAKXKE CTAHOBUTCA IHNPOCTPAHCTBOM, B
KOTOPOM IIPOU3BENECHUE IIPOUYUTAHO U BIIOCIIEIACTBUU WH-
TEpIPETUPOBAHO; B TEOJOIMH CMEPTh IMOHMMAETCs Kak
MECTO JJIsl HOBOTO Havasa, KOTOpOe TMO3BOJIAET HaM TpH-
HsATH Ha ce6${ OTBCTCTBCHHOCTH 3a HBIHCIIHIOKO XH3Hb, B
TO BpeMs KaK B CTPYKTypaJU3Me CMEpPTh MPEICTABISETCS
YTONMEN, IeTepOTONMENd WIM BHUPTYaJIBHOM TOYKOHM, Ha
(oHE KOTOPOH MBI MOXEM JHATHOCTHPOBATH KPH3UC 3a-
MaJTHOW KyJIbTYPHI WIIM HAJTMYNE COBPEMEHHBIX MU(OB.

B at10ii pabote 5 mocTaparoch yKaszaTh Ha IOCIICICTBUS
A BO3MOXXHOCTH, K KOTOPBIM IPHUBOJUT HHTEPIIPETALIHSL
CMEPTH B MOJEPHUCTCKON M IOCTMOJEPHUCTCKOM, CBET-
CKOM, a TaKkXkKe PelMUTruo3Hoi ¢unocodu B TOM BUAE, B
KaKkOM 3TOT (peHOMEH IMOHHMMAJICSI B EBPOICHCKON U PycC-
CKOM MbIcii XX B.

Yemckuit ¢punocod Su [larouka ocHOBBIBAI CBOE ITO-
HUMaHUE CMEPTHM Ha IUIATOHMYECKOM M XPHUCTUAHCKOM
KyNIbTypHOH milieu, a moxke (crmemyst XanWaerrepy) moka-
3aJ1 BO3MOKHOCTH HCIIPABJICHUH B ()EHOMEHOIOTHIECKOM
noaxojie k cMeptHoctu. Mcropruueckoe passutue ot [lna-
TOHA ¥ XPUCTHAHCKUX (QHIOCOPCKUX IIEHHOCTEH 0 3K3H-
CTEHIIMAILHOIO aHaJIn3a JOCTUIaeT CBOEU BEICIICH TOYKH
B BO3BPAIIICHUH K XPUCTHAHCKOHN (puocodu, B mepcoHa-
nucTekoi drmocobun u GrIocopHH 1apa, B YaCTHOCTH .
VYHUKaIbHOE TOHWMAaHHE CMEPTU B XPUCTUAHCTBC BO3-
Bpamaer ¢unocoduio otk B cdepy KU3HU, B 00JIaCTh
JIMYHOCTHOT'O OTHOLLIEHUS K J[pyromy.

Tonmpko cMepTh coceda pacIIMpsiET KIacCHYEeCKOe
IMOHMMAaHKE 3a00ThI 10 €€ U3MEPEHHUS KaTeropuen «3a0o-
Ta 00 ysa3BUMOcCTH U cMeptu pyroroy». B Ipyrom, koro-
pBIii TIPOSIBIISiET ce0si OCOOCHHO uepe3 (PM3MUYECKYIO aK-
TUBHOCTb, 1 K KOTOPOMY MLI OTHOCHMCA KaK K KUBOMY
CYIIECTBY, CMEPTh INPEACTAET KaK «BO3MOXHOCTH H3Me-

! Marion J.-L. "On the Gift: A Discussion between Jacques Derrida and Jean-Luc Marion." God, the Gift and Postmodernism. Eds.
J.D. Caputo and M. Scanlon. Bloomington : Indiana University Press, 1999, pp. 54-78.
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own existence as “existence to death” (Sein zum
Tode) as a result of experience with death of a close
person.' Compassion of vital pain penetrates the
entire existence deeply, thus, this experience does
not belong to the field of the impersonal “one” (das
Man). In the experience of death of a close person
compassion becomes a bridge to the suffering of
the Other, whom we are losing in death. Thus,
death, in the way of this losing, is made present
only by the Other. Death is not inherently innate to
a man. A man as a creature capable of compassion,
hope and forgiveness is an existence focused on
self-actualisation and eternity. Time, which is a
relationship to eternity (of the Other or God) is not
only a performance of existence, but also a perma-
nent self-surpassing, transcendence.

In his phenomenology of death, Jan Patocka
points to the importance of secrecy (sacred and
mysterious, often bound to the demonic) and re-
sponsibility. Surpassing the orgiastic and demonic
moment toward responsibility, their subordination
to the sphere of responsibility, religion is based.
Patocka understands responsibility in terms of a
response, being answerable for — oneself, for one’s
deeds and thoughts, being accountable in front of
the face of the Other. The Other becomes for us a
giving of goodness, a gift, a possibility, which es-
tablishes responsibility. Patocka discovers an exis-
tential tie between such a giving oneself to a gift
and giving oneself to death (domner la mort).
According to Patocka, responsibility, faith and gift
(he means foremost the gift of death) establish the
idea of Europe and modern civilisation.

In Christian perception of death as secrecy a
person is born; in “following the origination of
mystery... that awe in fear and tremble of a Chris-
tian undergoing an experience of a sacred gift. This
tremble seizes a man as soon as he becomes a per-
son; however, he can only become a person in the
way of a person in the moment when this person
sees himself penetrated in his uniqueness by the
sight of God.”” Thus, the notion of conversion be-
comes a central notion of Christianity, metanoid, or
an upward movement, anabasis, in Platonic philos-
ophy. Patocka points out to Platonic teleology on
purpose, because he finds the initial subordination
of the orgiastic to the new mystery of a soul there.

The history of secrecy as the history of re-
sponsibility is existentially bonded with the cul-
ture of death, with giving oneself to death in
terms of a gift.

“How is death given? How to give one-
self death in a sense in which se donner la mort

HEHHUsl HAIIEro COOCTBEHHOI'O CYIECTBOBAHHS KaK «CY-
IIeCTBOBaHUS K cMepTi» (Sein zum Tode), kak pe3ynbTaT
TIepeKMBAHHS CMEPTH OIM3KOro yesoBeka' . CocTpaanue
KHBOH 00JH ITyOOKO MPOHHU3BIBAET BCE CYLICCTBOBAHUE,
W, TaKUM 00pa3oM, TOT OMBIT HE MPUHAUISKUT K 00Ja-
CTH OE3JIMYHOTr0 «OJHOro» YeioBeka (das Man). B onbite
CMepTH OJM3KOro YeNoBEKa COCTPaJaHUe CTAHOBUTCS
MOCTOM K CcTpaJianusiM Jlpyroro, Toro, KOro Mbl TepseM B
cmeptu. Takum o00pa3oMm, CMEpTh B JaHHOM Cilydae
ompenensercs TONbKO depe3 MpHcyTcTBue Jlpyroro.
OcwMmpICciieHre CMEPTH He MPHCYILE YeJIOBEKY OT MPUpO-
npl. YenoBeK Kak CyIIECTBO, CIIOCOOHOE K COCTPaaHuIo,
HAJISKJIC U TIPOIICHHIO, SIBIISIET COOOM CyIIECTBOBAHUE,
COCPEAOTOUYEHHOE Ha caMOpean3alui U Be4HOCTH. Bpe-
MsI, KOTOpOe OTHOCHUTCS K BedHocTH ([pyromy mmm bo-
I'y), — HE TOJIbKO MPOSABJIEHNE CYILIECTBOBAHUS, HO U TIO-
CTOSIHHAsI, TIPEBOCXO/IAAIIAsST ce0sl TPAHCIIEHICHTHOCTb.

B cBoeit henomenonorun cmeptu fAn [laTouka yka-
3bIBa€T Ha BaYKHOCTb TaWHBI (CBSILIEHHOW M TaWHCTBEH-
HOI, 4acTO CBA3aHHON C JEMOHHUYECKHM) M OTBETCTBEH-
HocTH. Penurysa ocHOBaHa Ha MPEOIOJICHUH OprUacTHYe-
CKOT'0 U IEMOHMYECKOI'0 Hadaj Ha MyTH K OTBETCTBEHHO-
CTH, Ha UX TIOJAYMHEHHOCTH c(hepe oTBeTcTBeHHOCTH. [la-
TOYKAa IMOHMMAeT OTBETCTBEHHOCTh KaK OTBET, OTBET-
CTBEHHOCTh 3a ce0sl, 32 COOCTBEHHBIC ITOCTYIIKH H TIO-
MBICJIBI, MMEIOIIYI0 3HaueHue mepen juiom Jlpyroro.
Jlpyro¥i CTaHOBUTCS Uil HAC JapOBaHHEM J00pa, 1apoM,
BO3MOKHOCTBIO, KOTOpas YCTaHABJIMBAa€T OTBETCTBEH-
HocTh. [laTouka pacKpbIBaeT 3K3UCTEHIMANBHYIO CBS3b
MEKIy TaKUM JlapeHnueM cebst i lapeHneM cebsi cMepTH
(donner la mort). Cornacuo IlaTouke, OTBETCTBEHHOCTb,
Bepa U Jap (OH UMeIN B BUJLY, IPEKIE BCETO, ap CMEPTH)
cozfayi unaeto EBpornsl M coBpeMeHHON [IMBUIIN3ALINH.

B XxpucTuaHCKOM BOCHpHUSTUM CMEPTH KaK TailHbI
pOXAaeTcs TMYHOCTD; «B 3TOM JBWXEHUH... OKa3bIBAET-
Csl BHYTPEHHE CBSI3aHHBIM C MCTUHHO XPUCTHAHCKUM CO-
OBITHEM JpPYroro CeKpera, WiIM TOYHEe, TalHOH.., TOU
TalHOM, KOTOPOH MOYKET OBbITh IEpeiaH CTpax W TPEreT
BEpYIOIIETO TMpH TEpPEeXUBAHUU CBSILEHHOTO Japa.
OmymieHrie TogoOHOTO Tpernera 4eJoBeK oOHAapyKHUBAeT
JUIIL B MOMEHT OCO3HaHHs ce0st JTUYHOCThIO. CTaTh
JIUYHOCTBI0 MOXHO TOJBKO, TIaB HHMIL 1OJ B3riAaoM bo-
KpUMY. TakuM 06pa30M, MOHSTHE TIPEOOPA3OBAHMS CTa-
HOBUTCS LIEHTPAJbHBIM TMOHATHEM XpPHUCTHAHCTBA —
metanoid, Kak 1 IBHKCHUE BBEpX — anabasis B (HUI0CO-
¢uu IInarona. [TaTouka yMBINUIEHHO yKa3bIBaeT Ha IUIA-
TOHOBCKYIO TEJICOJIOTHIO, TaK KaK B HEH OH HaXoIuT
HayaJIbHOE NNOMYMHEHNUE OPTUACTUKY HOBOM TaliHE yIlu.

Hcropust TaliHBI KaKk UCTOPUsI OTBETCTBEHHOCTH JK3H-
CTEHLIMAILHO CBS3aHA C KYJIbTYpOH CMEpTH, C JapeHHEM
cebst cMepTH.

«Yro sHaumT donner la mort mo-dpanirysckm?
Kak Mox#0 fgaTh cebe cMmepTs [se donner la mort]? Kak

! Landsberg P.L.: Zkusenost smrti. Praha: Vysehrad, 1990, p. 133.
? Derrida J. "Tajemstvi, kaciistvi a odpovédnost: Patockova Evropa." Filosoficky casopis 40.4 (1992): 554 (pycckuit Teket war. 110: Jleppu-
na XK. [lap cmeptu [Dnextponnsiii pecype] / DocSlide. 2015. 25 nek. Pexxum nocryna: http://documents.tips/documents/-55cf928550346

f57b9abe7d.html. — [Ipum. peo.).
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means to die and to take over the responsibil-
ity for one’s death; to put oneself to death,
but at the same time to sacrifice oneself for a
neighbour, to die for the other and thus -
maybe - to give myself life precisely through
giving myself death, that I accept the given
death - however, in a manner different to
Socrates - as Christ and others managed it?"1

Plato’s response will be a practice in dying,
care of death (meleté tu thanatii). As a matter of
fact, with Plato “philosophy is nothing other than
this vigil anticipation of death that watches out for
death and watches over death, as if over the very
life of the soul. Psyché as life, as breath of life, as
pneuma only appears out of this concerned antici-
pation of dying.” Jan Patocka takes over the con-
ception of Platonic understanding of philosophy as
thaumaturgy, while developing it further in his
phenomenology of the night in the famous passag-
es of Heretical Essays’. The thinking of Greek
polis perceives death at first in a way of a gift. It
refers the understanding of death to a care of soul
(epimeleia tés psychés), which is at the same time
a care of death (meleté thanatit). The thread of the
gift and death is mutually intertwined and deter-
mined in Christian philosophy and theology.

“The gift made to me by God as he holds
me in his gaze and in his hand while remain-
ing inaccessible to me, the terribly dissym-
metrical gift of the mysterium tremendum only
allows me to respond and only rouses me to
the responsibility it gives me by making a gift
of death, giving the secret of death, a new ex-
perience of death.”4

The Christian mysterium tremendum thus be-
comes the beginning of other than Platonic death;
Christian way of understanding death, i.e. re-
sponsibility, has its origin in a gift that we accept
from someone else, from someone who, in his
transcendence, sees us and holds us although re-
mains inaccessible himself.

“Event gives the gift that transforms the
Good into a Goodness that is forgetful of it-
self, into a love that renounces itself.”5

It enables Patocka to mean death in a way of
sacrifice, while this theme remains locked in
classic phenomenology of death.

Phenomenological thinking 4 la Heidegger is a
move from Christian themes; it is grounded on
dechristianized Christian texts in the ontological
plain, while Christian themes are presented as an-

! Ibid.: 557.
2 Ibid.: 560.

JesioBeK /1aeT ee cebe, ey IpefaTh cebst cMepTH
O3HaYaeT: yMepeTh, B35IB Ha ce0sl OTBETCTBEHHOCTD 3a
CBOIO CMEPTb; COBEPIINTL CaMOYOWMVICTBO; IPMHECTV
ce0s1 B >)KepTBY paay OPyroro, yMupas paay gpyro-
To, ¥ BO3MOXHO, TaKMM 00pa3oM, OTHZaBas CBOIO
KVM3HDb ¥ TIPVIHMMAsI CMepThb, IPMHMMas Jap CMepTH
Tak, Kak 310 caenam CokpaT, XpucToc 1 Ipyrue..?»1

OtBeroMm [lnaroHa OyzeT mpakTHKa B CMepTH, 3a00Ta
o cMmeptu (meleté tu thanatu). B camom nene, ¢ Iliaro-
HOBCKUM «(pui1ocohusi — He UTO MHOE KaK OJICHUE CMEPTH,
OKUJAIONICH U cTeperymei “S”, koropoe HaOmomaeT 3a
Heil, kak OyaTo 3a caMoM JKM3HBIO ayim. Jlymia kak
JKHM3Hb, KaK JIbIXaHUE KM3HHU, KaK pheuma BO3HUKACT
TOIBKO W3 TAKOT'O IMPEIBOCXUINCHUS (OKUIAAHUS) CMEp-
. Su Tarouxa MPUHAMAET KOHILIETILUIO TIIIaTOHOBCKO-
TO TIOHUMaHUs PHIOCOPUHN KaK TAYMATYPrui0, pa3BUBast
ee Jialblie B cBoeH ()eHOMEHOIOTUU HOYM B 3HAMEHHTHIX
naccaxax «Epermueckux sccen’. B ¢umocopuu rpede-
CKOTO TOJIHCa CMEPTh CHayalla BOCIIPUHUMAJIACH KakK Jap.
Takoii mMoaxox OTHOCHUT IOHMMAaHHWE CMEPTH K 3a00Te O
nyme (epimeleia tés psychés), KOTopas B TO K€ BpeMs
MpeZCTaBsieT co0oi 3a00Ty 0 cMmeptu (meleté thanatu).
Cas3yrolIie HATH JIapa U CMEPTH B3aMMHO IeperyIeTeHbI
U SBISIIOTCS JCTSPMHHUPYIOIIUMUA B XPUCTHAHCKON (hH-
J10cO(MH U TEOJIOTUH.

«IDTOT Aap, JaBaeMblt MHe borom, kxorma oH fep-
JKUT MeHs B TIOJIe CBOETO 3PEHNIS U B CBOEVT PyKe, OCTa-
BasCh HENOCTYIHBIM MHE, YXKacHO aCYMMeTPUYHBI
map mysterium tremendum, TOJIBKO W IIO3BOJIIET MHE
OTpearmpoBaTh, TIOOy>KIasi, TeM CaMbIM, MeHsI K OTBeT-
CTBEHHOCTVI, KOTOPYIO OH MHe [IaeT, apysl CMepTh, OT-

KpPbIBasi MHE CeKpeT CMEePTV, €€ HOBBIVI OITBIT»4,

XpuctuaHckas mysterium tremendum, Takum o0Opa-
30M, CTAHOBUTCSl HAYAJIOM MHOM, 4eM y Ilnarona, cmepru;
XPUCTUAHCKUM IyTh MOHUMAaHUS CMEPTH, TO €CTh OTBET-
CTBEHHOCTb, ITPOMCXOJIUT U3 JIapa, KOTOPBIHA MBI IPHHAMA-
€M OT KOI'0-TO, KTO B CBOCH TpPaHCIICHIACHTHOCTH BUIUT
HAC | JCPXKUT HAC, XOTSI CaM OCTAETCS HEIOCTYITHBIM.

«2T0 cOOBITVE U TTOHAPWIIO “Aap”, KOTOPBIVI CMOT
651 TpeobpaswTs braro B biaromaTs, [3a0bmaroryto o
cebe B TTIOOBI1, KOTOpasi OTKa3bIBAaeTCs OT ceDsi]».

3Oto no3sossier [laTouke npencTaBuTh CMEPTh B 00pa-
3€ J)KEPTBEHHOCTH, B TO BPEMsI, KaK 3Ta TeMa OCTaeTcs 3a-
KPBITOH B KJIACCHYECKOH ()eHOMEHOIOTHH CMEPTH.

DEHOMEHOJIOTMYECKOE MBIIIJIEHUE B yXe XauJerre-
pa sBISAETCS. OTXOAOM OT XPUCTUAHCKUX TEM; OHO OCHO-
BBIBACTCSl HAa JEXPUCTHAHU3UPOBAHHBIX XPHUCTUAHCKUX
TEKCTaX B OHTOJIOTHYECKOH cdepe, B TO BpeMsl KaK XpH-
CTHAHCKHE MOTHBBI IIPEICTABJICHBl KaK aHTPOIOJIOruye-
CKHe U (aKTyaJbHbIC B OHTHYECKOHN cepe; 4To 1mo3BOIIs-
er Xaiigerrepy INepedTH K HOBOMY OHTOJIOIMYECKOMY

3 Patocka J. "Kaciiské eseje o filosofii d&jin." Péce o dusi III. Praha: Oikoymenh, 2002, pp. 117-132.

* Derrida J. Op. cit.: 572.
3 Derrida J. Op. cit. 40.5 (1992): 860.
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thropological and factual in the ontic plain; which
enables Heidegger to move to a new ontological
understanding of their own original possibility.
Subsequently, in the existential analysis of a stay,
Heidegger privileges own death of existence (Da-
sein) in its authentic unsubstitutability.

Loneliness of heideggerian stay is a great the-
me of phenomenological philosophy, which is fur-
ther elaborated in the conceptions of co-existence
(Mitsein). Jan Patocka, however, points out that the-
mes of responsibility and goodness enable and de-
termine relationship to the Other in terms of a re-
sponse to his claim. The breakup with orgiastic my-
stery and Platonism is topped only by philosophy
of goodness, philosophy of a gift, which renounces
itself, which is a movement of infinite love.

“Only infinite love can renounce itself
and, in order to become finite become incar-
nated in order to love the other, to love the
other as the finite other. The gift of infinite
love comes from someone and is addressed to
someone; responsibility demands irreplacea-
ble singularity. Yet only death or rather the
apprehension of death can give this irre-
placeability, and it is only on the basis of it
that one can speak of a responsible subject, of
the soul as conscious of self.”?

Contemporary philosophy, thinking on the
ground of technological civilization, reflects ex-
tremes of individualism, liberalism and collectiv-
ism, which level out and dissolve a person. It
becomes a person, a mask or a simulacrum that
veils its authentic mystery. In this connection
Patocka reminds and interprets the European
myth about the pact of Dr. Faustus and Mephi-
stopheles.

“The mystery is conquered; but not that
we would have penetrated it by an eye open
for infinity, but through disposing of it. The
mystery no longer exists. Man has enriched
himself in knowledge and is capable of im-
mensely o lot, but he missed the insight and
therefore, the knowledge that constructs the
existence actively.”2

Philosophy of personalism enables to under-
stand the ultimate experience of death through
the process of individualisation of a person,
which is formed from a personal centre.

“The way we individualise ourselves, we
are also able to notice personal uniqueness of
the others. In personal love we touch this
uniqueness in its unspeakable existence and

! Ibid.: 865.

MMOHMMAHMIO UX COOCTBEHHOHN HEITOBTOPUMOM BO3MOXKHO-
ctd. BriocnenctBuu, B AK3MCTEHIIMAILHOM aHAIN3€ Obl-
THs, Xaimerrep OTHaeT TNpenrnovTeHne COOCTBEHHOM
cMepTH Tiepen cymectBoBanueM (Dasein) B ee TONTUH-
HOM HE3aMEHUMOCTHU.

OaMHOYECTBO XalAerrepOBCKOI0 OBITHS — OrPOMHAas
TeMa (peHoMeHonornueckoi ¢uiaocodun, xKoropas 0o-
Jiee MOAPOOHO paccMaTpuBaeTcs B KOHIICHIUSIX COCY-
mectBoBanus (Mitsein). Slu [latouka, onHako, yKas3piBa-
€T Ha TO, YTO TEMbl OTBETCTBEHHOCTH M J00pa M03BO-
JIIIOT OINPENCINTh OTHOIICHHWE K [IpyromMy B CMBICIHE
OTBETA Ha €ro Mpu3bIB. PaspblB ¢ OpruacTU4eCKON TanH-
CTBEHHOCTBIO W IJJATOHU3MOM YBEHUYHMBACTCS TOJIBKO
¢unocodueii modpa, Gunocodueii 1apa, KOTOPBIA OTKA-
3BIBAETCS OT CeOsl, YTO MPEACTABISACT COOON JABMXKEHUE
OECKOHEUHOI JIIOOBH.

«Tommko OeckomHeuHast JTFOOOBB CITOCOOHA Ha ca-
MOOTpetUeHwe, U 1abbl JTOOUTh IPyroro Kak KOHeIHO-
ro (CMepTHOTO) APYTOro, criocoOHa CHVM3OUTH K HeMY,
BOIUIOTUTHCSI B HEM, CTaTh OCSI3a€MOVI, MHIVBMITYaIb-
HOWVI, JIMYHOCTHOVI, a BMeCTe C TeM, I KOHEYHOV, TaKXe
Kak 11 oH. Ho aToT map GeckoHewHOI 1F00BY BCE XKe Tic-
XOIUT OT KOTO-TO M apecoBaH KOMY-TO; TIO3TOMY W
OTBETCTBEHHOCTh B3bIBaeT K KOHKPETHOV JIMYHOCTY,
TOYHEe K TOMY, YTO COCTaBJIIeT €€ YHMKAJIbHOCTh, K €€
OBITMITHOV He3aMeCTVIMOCTW. Benpb TOJIbKO CMepTh, WIN
CKOpee, TTOCTVDKEHNE OITbITa CMePTU, MOXeT TIaTh II0-
TOOHYIO He3aMeCTMMOCTh, I TOJIBKO Oriaromapsi cMep-
TV MOYXXHO TOBOPWTB 00 OTBETCTBEHHOM CyObekTe, O
IyIIle KaK O OCO3HAHWVI CBOETO «51», «MeHsD» U T.A.»1.

Cospemennas gpunocogus, mvluiienue na 6ase mexHo-
Jl02U4ecKou YueUIU3ayuy, OTpaxaloT KPaiHOCTH WHAWUBH-
Jlyali3Ma, JuOepai3Ma M KOJUIEKTUBH3MA, KOTOpbIC HH-
BEJTUPYIOT M PACTBOPAIOT yeroBeka. OH CTaHOBUTCS JIH-
LIOM, MAaCKOW WJIM CUMYJISIKPOM, 3a 3aBECOM KOTOPBIX CKpbI-
Baercd ero nojuiMHHasg TanHa. B cBsa3u ¢ otuM IlaTtouka
HAIIOMHMHAET U MHTEPIPETUPYET eBPONEeHCKUi MU O J0-
roBope Mex 1y qokropom daycrom 1 Meducrodenem.

«TavtHa mobGexmeHa; HO He TeM, UTO MBI MOIJIN
OBl IPOHMKHYTH B Hee B3IJISIIOM, OTKPBITBIM I Oec-
KOHEUYHOCTW, a 9epes ee yTium3anyio. TarHb! 6os1bIire
He cyrmectByeT. YeroBek oboraTil ceOs 3HaHWEM 7
crIocobeH Ha MHOTOe, HO OH yIyCTWI ITOHVIMaHMe i,
CJTefIoBaTeNIbHO, TO 3HaHMe, KOTOpOoe aKTMBHO KOH-
CTPyMpYeT CyILIeCTBOBaHVe»2,

Ounocodus mepcoHaNmM3Ma TMO3BOJSET MOHSTH TIpe-
JIENIbHBIN OIBIT CMEPTH Y€EPE3 NPOLIECC HHMBUTyaIH3aLu1
YeroBeKa, KOTOPbIi (POpMHUPYETCsI U3 JIMYHOTO IIEHTpA.

«Ilomo6GHO TOMY, KaK MBI VHIVBWIyaIM3UpyeM
cedst, MBI Takke CIIOCOOHBI 3aMeTWTh JIMYHYIO YHV-
KaJIbHOCTb JPYIMX. B jvaHOV 500BM MBI Kacaemcs
3TOV YHVIK&JILHOCTH B €e HeBBIPa3VIMOM CYIIIeCTBOBa-

2 Patotka J. "Der Sinn des Mythos von Teufelspakt." Neue Zeitschrift fiir systematische Theologie und Religionsphilosophie 15.3

(1973): 302-303.
100



KATEFOPMA CMbIC/NA

in impacting core that represents its essential
and irrevocable difference from ourselves.”1

Death comes to man always through the Oth-
er, by which the event participates in founding
the existence of a person. In personal love to the
Other we are raised from the abandonment and
isolation in front of the face of death. It is not
possible to refer sympathy, vital compassion with
suffering of the Other to the sphere of unauthen-
tic and impersonal public anonymity (das Man).

“Death is given a new meaning only in
relationship to continuing personalisation of
the whole of an individual existence.”2

Xyooxnux K. Mearepu. 1890

Human person is not by its essence a being-
toward-death; existence is always aimed at self-
actualisation and infinity. A person can make
death a tool of their deepest fulfilment through
pursuing completion.

“For a Christian, however, there exists
more than just the world of ideas on the side
of eternity; there exists a person who is an ab-
solute being; a person who by his grace gives
a man to participate in his eternity and who
can determine transformation of a man
through free and limitless love that was re-
flected in incarnation.”3

Thus, death in its highest meaning becomes an
access to the real life. A creative strength of death,
whose symbol is a cross, refers to the positive val-
ue of suffering. Irreplaceability of existence re-
sides mainly in its authentic response to a chal-
lenge to co-impact the transformation of human
suffering. This motif is parallelly close to Russian
philosophical reflection.

A mutually conditioned relationship between
philosophy and religion is with Florenskiy de-

The Hours, or Eternity and Death by Xavier
Mellery | Yaco, uau Beunocms u cmepmis.

HWUM U B CepJlieBlHe, KOTopas IpeJcTaBiIdeT X CyIll-
HOCTHOe 71 5eCITOBOPOTHOE OTIIVIVIEe OT Hac caMix»1.

CMepTh NPUXOIMT K YENIOBEKY Beeraa uepes Jpyro-
0, MOCPEICTBOM Yero COOBITHE yJ4acTBYeT B CO3JaHUH
CYIIECTBOBAHUS JINYHOCTH. B MHIMBHIya bHON JTIOOBH
K JIpyromy Mbl BoccTaeM U3 3a0pOIICHHOCTH M H30JIs-
UK TIepes] JTUIoM cMepTH. HeBo3MOXHO mepenaTh co-
Y4yBCTBHE, )KUBOE COCTpPaJaHue K cTpaganusm Jpyroro
B chepy HEayTEHTUYHOCTU U OC3IMYHOM OOIEeCTBEHHOM
AHOHUMHOCTH (das Man).

«CMepTy IpuUIaeTcss HOBBIVI CMBICIT JIUIIL B OT-
HOIIEHVV ITPOIOJDKeHVs TIepCOHaIM3al BCero MH-
OVIBVIYaJIbHOTO CYIeCTBOBAHVIA»2,

¥

Detail of the Ascent of the Blessed by
Hieronymus Bosch | Bosnecetue 6aaxeHHbiX.
Xyooxrux U. Bocx. @paemenm. Tlocae 1490

YenoBeueckoe CynIECTBO HE ABISETCA 10 CBOEH CYyTH
OBITHEM-K-CMEPTH; CYIIECTBOBaHHME BCEra HMMEeT Iie-
JBI0 caMopeaIn3alnio U OECKOHEYHOCTh. UemoBek Mo-
KET CeNlaTh CMEPTh OPYAMEM CBOMX CBEPIIEHHH uepe3
cleoBaHUe K KOHITY.

«1s XpUCTVaHMHa, OFHAKO, CYIIeCTByeT OOiIb-
IIle, 9eM IIPOCTO MU VeVl Ha CTOPOHe BeIHOCTH; Cy-
IIIeCTBYeT JIMIHOCTD, KOTOpas SBJIIeTCsT aOCOIIOTHBIM
ObITIIeM, JMYHOCTB, KOTOpas B CUJIy CBOEVI MVJIOCTHU
TI03BOJISIET YeJIOBEKY YJacTBOBATh B e BEYHOCTH U KO-
TOpast MOXXeT OIpee/MTh TpaHCOPMAIIVIO YeJIoBeKa
Jepe3 cBobomy m OesrpaHMYIHYIO JIFOOOBB, KOTOpast
BbIpa’kKeHa B VIHKapHaIy»3.

Takum oOpa3oM, cMEpPTh B CAMOM BBICOKOM 3HAUCHUH
CTAHOBUTCS JIOCTYIIOM K peanbHOW u3HH. KpeaTmBHas
CHJIa CMEPTH, CHMBOJIOM KOTOPOH SIBIISIETCSI KPECT, OTHO-
CUTCA K MO3UTMBHOM LIEHHOCTU crpazaHus. HesameHu-
MOCTh CYIIIECTBOBAHHSI 3aKJIIOYAETCS TJIABHBIM 00pa3oM B
€ro ayTeHTUYHOM OTBETE Ha BBI30B COBMECTHO IMOBJIUSTH
Ha TpaHC(OpPMAIIUIO YeTOBEYECKUX CTPafaHUid. DTOT MO-
TUB OJIM30K pyccKoi uaocodckoii pediiekcuu.

B3anMHO 00YCIIOBIICHHBIC OTHOILICHHS MEXKAY (HIIO-
couelt u penurueit, kotopbie DIOPEHCKUI HA3Ba JBY-

! Landsberg P.L. ZkuSenost smrti. Praha: Vysehrad, 1990, p. 127.

2 Ibid., p. 136.
3 Ibid., p. 158.
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clared by two fundamental, although, diverse spir-
itual streams of philosophical and theological con-
templations that Florensky keeps on coming back
to in his work: theodicy and anthropodicy. By
Florensky, the issue of theodicy is always inter-
linked with anthropodicy, which enables him to
build a distinctive anthropology, philosophy re-
flecting life and death of a man. Florensky's Chris-
tian anthropology creates one of the supporting
motives of interaction of philosophical and reli-
gious approach to God and man, to human death
and its overcoming. Florensky's anthropology is in
a certain sense principal: as a matter of principle, it
talks about a radical path to holiness, about an as-
cetic path of raising a man, about overcoming
death, which approaches Patocka's perspective.
Florensky proposes amending classical anthro-
pology with special anthropology, and from his
perspective, with the necessary question of an-
thropodicy, while this question shall be clearly
Christological. Anthropodicy deals with a question,
how to accept a faith in man who was created in
God's image and at the same time remains sinful in
his incompleteness'. Florensky's anthropodicy is
existentially bonded with Christian anthropology,
which is grounded on ideas of purification and sal-
vation of a man. However, human possibilities are
not sufficient for this task. Florensky suggests over-
coming the tragic experience through strict asceti-
cism and through searching for a true relationship
to God, who is the only one to imprint a face to the
confused and chaotic reality. Christological motif
of incarnation of the Word and connection of a man
with Christ in mysteries of church becomes the
central motive of Florensky's apology of a man”.

Pavel A. Florensky |
I1abBes Anexcardpobuy aoperciuii
(1882-1937)

Two diverse spiritual and inspirational streams
present in the philosophy of Pavel A. Florensky

Ms1 QyHIaAMEHTAIBHBIMHU, XOTS M Pa3IMYHbIMH, TyXOBHbI-
MU TOTOKaMH (HIOCOPCKHX U OOTOCIOBCKHX Pa3MBbIII-
JIeHU#, ¥ K KOTOPBIM OH TIPOJOJDKACT BO3BpAIIATHCS B
cBoel pabote, — 3T0 Teoaulies U anTponoauiies. Corac-
HO dropeHckoMy, npobiieMa TEOMUIICH BCErja B3auMO-
CBsI3aHa C AaHTPOIIOAMIICEH, YTO TTO3BOJISET EMY ITOCTPOUTD
0COOYI0 aHTpPOIOJIOTHIO, (UITOCOMHIO, OTPaXKAIOIIYIO
KU3Hb U CMEPTH YCIIOBCKA. XpI/ICTI/IaHCKaH AHTPOIIOJIOT ML
DIOPEHCKOro CO3/1aeT OAMH M3 OMOPHBIX MOTHBOB B3aH-
MOJICHCTBUS (PUIOCO(CKOr0 M PEIMIMO3HOIO MOAX0Aa K
Bory u denoBeky, K 4eIOBEUECKOW CMEPTU U €€ MPEoIo-
neHuto. AHTporonorus DIOPEHCKOro B OIMpeaeieHHOM
CMBICJIC TIpUHOUIIHAJIbHA: OHAa T'OBOPUT O paduKaJIbHOM
IIyTH K CBATOCTH, 06 ACKCTUYCCKOM IIYTH BOCIHUTaHUA
YeJI0BEKa, O MPEOAOJICHUH CMEPTH, YTO MPHOIMKCHO K
B3rsimaM Ilatoukm.

OrmopeHCKUl TIpemIaracT HW3MEHHUTh KIACCHYECKYIO
AHTPOIIOJIOTMIO Ha OCOOYIO aHTPOIIONIOTHIO ¢ HEOOXOIUMO-
CTBIO TIOCTAHOBKH BOIMpPOCa 00 aHTPOIIOAUIIEE, B TO BpeMs
KaK 3TOT BOIPOC JO/DKEH OBITh YETKO XPUCTOJIOTHYCCKHM.
AHTpOITOUIIES] IMEET IO C BOIIPOCOM O TOM, KakK IpH-
HATH BEPYy B YEJIOBEKA, KOTOPBIA ObUI CO3IaH MO 00pasy
bora u B TO e Bpems ocTaeTcsl TPEIIHBIM B CBOEH Hesa-
BepireHHocTH' . AHTporoauies DIOPeHCKOro 3K3HCTEH-
LIMAJIbHO CBSA3aHA C XPUCTUAHCKOM aHTPOMOJOTUEH, KOTO-
pasd OCHOBaHa Ha MICAX OUMIICHUA U CIIaCCHUSA YC€IIOBCKA.
Tem He MeHee, YeTTOBEYECKUX BO3MOKHOCTEN HEIOCTATOY-
HO JJIs1 BBITOJIHEHUS AToM 3anaun. drnopeHckuil mpemiara-
€T TIPEOIONICBAaTh TPAruIECKUI OMBIT Yepe3 CTPOruid acke-
THU3M U 4€PE3 MOMCKNU UCTUHHOI'O OTHOLICHUA K EOFy, KO-
TOpBII>'I SABJIACTCA CAWMHCTBCHHBIM, KTO CHOCOGCH BHECTHU
MOPSIIOK B HENOHSATHYIO U XAOTHMUYHYIO PEAIbHOCTh. XpH-
CTOJIOrMYeCKUi MOTHB BorutomieHrss CIoBa W CBSI3U YeIIO-
BCKa C XpI/ICTOM B TaWHCTBAaX HEPKBU CTAHOBUTCA ILICH-
TpaJIBHBIM MOTUBOM aIlOJIOT'MU YEJI0BEKa Y qDHOpeHCKOI‘OZ.

4
Passion Week by Mikhail Nesterov |
Cmpacmuas cemuya.
Xyooxrux M.B. Hecmepod. 1933

)IBa Pa3iiMYHbIX AYXOBHBIX W BAOXHOBJIAIOIIMUX I1I0TO-
Ka, mperncraBieHHbIx B Guiiocodun [lasna dnopenckoro,

! Bacuimse B.B. Antporomues o. Tana droperckoro // I1.A. droperckuii n Hayka XX Beka. MaTepuaiisl M TyHApOIHOI MEKBY30B-
gkoﬁ koH®. M.: IleHTp M3ydeHus, OXpaHbl ¥ pecTaBpalliy Hacaewst csieHHnKa [asna dnopenckoro, 1996. C. 36-38.
Macmua M.A. Uctopus pycckoii ¢punocoduu. M.: Pecrrydnmka, 2001.
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can be understood as a peculiar version of the
original conception of theodicy and anthropodicy.
Florensky understands theodicy mainly as a theo-
retical direction, whose intention is directed at
meeting — face to face — the Truth, a meeting that
is a quiet and contemplative perception of the
Truth. Theodicy is a path of a man, which every
human being can take alone, using their own
strength without any help. It is a path on which
human reason keeps on changing its forms con-
stantly so that it can accept qualitatively new con-
tents. The higher a man gets in his knowledge,
forms of this knowledge are becoming increasing-
ly personal.

Florensky understands anthropodicy predom-
inantly in its practical sense. After realising the
limitations, boundaries and human futility, the
philosopher, in the light of spiritual Truth, strives
to know and understand all forms of human cul-
ture. Philosophy attempts to find and apply pos-
sibilities and criteria of evaluation in the impend-
ing contrasts and antimonies. To justify a man,
according to Florensky, it means to find a verti-
cal intentionality in his acts. However, according
to Florensky, to know the dimension of evalua-
tion in all spheres of culture means to discover
their relationship to religious cult that connects
the sphere of the “visible” and “invisible” into
one, while at the same time it transforms our
emotional understanding so that the “invisible”
becomes emotionally perceivable through its
continual relationship with the “visible™".

Florensky develops this topic further through
an idea that it is precisely a touch of the “visible”
and “Godly”, the emotional and the rational, the
noumenal with the transcendent that is the charac-
teristic and fundamental feature of a cult. Conse-
quences of such a meeting reside in the fact that
the “visible” and the “emotional” guide our acting
in unique connections. Spiritual strength connect-
ed to the emotional parallelly changes emotionali-
ty itself, forcing a man not to be such which
would otherwise be natural for him”.

As it was already mentioned, according to
Florensky, theodicy is foremost a theoretical path,
while anthropodicy is more pragmatic. As pointed
out by the monk Andronik, a dedicated commenta-
tor of Florensky, the task of anthropodicy is the
analysis of the function of reason submerged back
to ordinariness after having gained the experience
of the touch with the Truth. Broadly speaking, An-
dronik writes, each religious-philosophical teach-
ing that seeks to reconcile the idea of perfection

MOXKHO MOHMMATh KaK CBOEOOPa3HYIO BEPCHIO OPUTHHAIb-
HOM KOHIENLNK TEOJULIEU M aHTporoauien. OiopeHCcKuii
MOHMMaeT TEOJUIIEI0, TJIABHBIM 00pa3oM, Kak TeopeTHde-
CKO€ HaIlpaBJIEHHE, UMEIOIIee IENbI0 BCTPEUY — JIUIIOM K
sty — ¢ VICTHHO#M, BCTpedy, KOTopast PEACTaBIIseT cO00M
CIIOKOMHOE M co3epuarenbHoe Bocnpusitie Vctunbl. Teo-
JUIEs] — ATO MyTh YEIOBEKA, KOTOPBIA KaXKIbId MOXKET
MPOUTH B OJIMHOYKY, UCTIONB3YsI CBOW COOCTBEHHBIC CHITBI,
0e3 MocTOpOoHHEH MOMOIIM. DTO MyTh, HA KOTOPOM YeIIo-
BEYECKHH pa3yM MpPOIODKAET IOCTOSHHO MEHSATh CBOHM
(hopMBI TakMM 00pa30M, YTO OH MOXKET ITPUHUMAThH Kade-
CTBEHHO HOBOE cofepkaHue. Uem BbIIIe YeIOBEK IMOJHU-
MaeTcsi B CBOEM 3HAHHWH, TeM Ooliee JINYHBIMU CTAHOBSTCS
(hOpPMBI 3TOr0 3HAHUSL.

@IIOpEeHCKUN NTOHUMAET aHTPOIOAULCH) MPEUMYyILe-
CTBEHHO B €e TpaKTHuecKkoM cMbicie. Ilocne Toro, kak oH
MPUXOAUT K TOHMMAHWIO OrPAaHHMYEHHOCTH M IIOBEpX-
HOCTHOCTH 4enoBeka, (unocod B cBere nyxoHoi HMcru-
HBl CTPEMUTCSl Y3HATh M MOHSATH Bce (OPMBI YeloBeUe-
CKOM KyJbTypbl. @uiocodus nenaer MONbITKY HAWTH U
MIPUMEHUTh BO3MOKHOCTH W KPUTCPHUU OLIEHKH B IIPH-
OMmKaroOMMXCsl KOHTpacTax W aHTHHOMUsX. st ompas-
JlaHus denoBeka, o DiopeHckoMy, HEOOXOAMMO HaWTH
HaIpaBIEHHYIO BBBICH IPEIHAMEPEHHOCTb B €ro JAei-
crBusix. OTHAKO, MO €ro MHEHHIO, JUTS TOr0, YTOOBI U3Me-
pPHUTH KauecTBO BO Bcex cdepax KyibTypbl HEOOXOAUMO
HalTH UX OTHOUICHUE K PEIUTMO3HOMY KYJbTY, KOTOPBIN
coenuHsIeT cepy «BUAUMOTO» M «HEBUIUMOIO» B OIHO
1[eNI0e; ¥ B TO K€ BPEMsI 9TO TpaHC(HOPMHUPYET HaIlle IMO-
[IMOHAJIbHOE ITOHMMaHUE TaKUM O00pa3oM, UYTO «HEBH]IH-
MO€» CTaHOBUTCS 3MOIMOHAJIBHO BOCIPHHUMAEMBIM dYe-
Pe3 MOCTOSIHHYIO CBSI3b C «BUIMMBIM» .

@DIOpEeHCKUN pa3BUBAET ATy TEMY Jaliee YEPE3 MBICIb
0 TOM, YTO HWMEHHO CONPHUKOCHOBEHHE «BHIUMOIO» U
«boXkecTBEHHOT0», 3MOIMOHAIBHOTO M PALMOHAILHOTO,
HOYMEHAJIBHOTO M TPAHCLEHAECHTHOTO, SIBJISETCA Xapak-
TEpHON U OCHOBHOW uepTor KyJibTa. [locnencTus Takoro
CONPUKOCHOBEHHUSA COCTOAT B TOM, YTO «BHUIUMOE» U
«3MOLIMOHANBHOE)» HAlpaBlseT Hallld JEUCTBHS B PYCIIO
YHUKaJIbHBIX CBs3eil. [[yXxoBHas cuia cBs3aHa C SMOLIUO-
HaJIbHOMW, TTapaylIeIbHO U3MEHAA caMy dMOIIMOHAIBHOCTD,
BBIHYX/Iasl YeJIOBEKa OBITh HE TAKMM, KAKUM OIpEeNuia
ero npupoya’.

Kax yxe ynmomumHamoch, mo cioBam DIOpeHCKOro,
TeoauIles — MPEXKIEe BCEro, TEOPETUYECKUH IyTh, B TO
BpeMsi Kak aHTpornojuies Oojee mparmathyna. Kak or-
MedaJ MOHaX AHIPOHUK, TOCBSITUBIIMI CBOIO JEATENb-
HOCTh TOJNKOBaHMIO (umocopuu DiopeHckoro, 3amadeit
AQHTPOIIOMIUIICH SIBJISICTCSl aHaM3 (QYHKIMU pa3yma, Mo-
rpyXarolierocst Hazaja B 0OBIICHHOCTb, MTOCIIE MOTYICHHUS
onbITa conpukocHoBeHus: ¢ UctuHoil. B wupoxkom cmulc-
Jle, THIIET AHAPOHUK, HOO AHMPOROOUYEECU MOdNCEem
ObIMb  NOHUMAEMO KAXNCO0E  PeNuUsUO3HO-PUIOCOPCKoe

! dnopenckwii I1.A. Autponomumes. Habpocku n Matepuais / Cobp. cou. dummocodus kymsra (OIBIT NPaBOCTABHOMH aHTPOTIOJH-

gen). M.: Meicib, 2004. C. 417-502.

Ornopenckuii [1.A. U3 Gorocnosckoro Hacnenus / borocnoBckue Tpynsl. Bem. 17. M.: M3n-Bo Mockosckoit [latpuapxum, 1977.

C. 85-248.
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and rationality in an obviously imperfect man can
be understood under the notion of anthropodicy."

Therefore, in his later stage, Florensky deals
precisely with the analysis of religious cult, in
which he saw the source of all kinds of human cul-
ture. However, the cult is only understandable
when applying the perspective from God to a man.
If the cult is perceived in a reversed order, it pre-
sents itself only as one of the kinds of cultural ac-
tivity of a man. However, right in this case the
light of the Truth becomes inaccessible for us. If
we yet manage to enter the nucleus of the cult and
to spot the glimpse of the Truth, the entire futility
of our earthliness, our daily life will open up in its
radiance at the same time. Here, however, accord-
ing to Florensky, awe is necessarily born in our
soul, the tremendum in front of God, which is the
beginning of great wisdom. In this regard Floren-
sky states that for cognition it is necessary to touch
the subject of the cognition at the same time.

The task of Florensky's anthropodicy is to
show the importance of the contrast between the
Creator and the created with the intention of gen-
erating human desire to proceed vertically in life.
And it is precisely the effort of advancement that
Florensky wants to justify a man through. Hu-
man experiencing of life contrasts and antimo-
nies does not take a man primarily to sin and it
does not suppress his creative energy, but on the
contrary — it provokes human effort to be di-
rected to where the light of the Truth shines on
him. The fundamental characteristic feature of a
cult is, according to Florensky, the touching of
the “visible” and the “Godly”, the sensual and
the transcendent. It is the cult in particular that
ensures our immediate perception of the “invisi-
ble”, while the presence of the “invisible” chang-
es our acting significantly”.

The presence of the “invisible” tears the
power of laws of “earthly” activity, until a man
begins to act in a manner not belonging to the
“visible” and the “sensual” perception. Our sen-
suality is also changed in vertical intentionality,
which means that objects that surround us also
change. Not violating the laws of the object
world, we begin to live in another objectivity,
different to the one we had lived in until the light
of the Truth irradiated us.

“Entering the realm of the cult, the bodily
lives on and no longer connects according to im-
manent connections, but according to other con-
nections, thereby becoming a part of another,
transcendent structure that has its own

yueHue, cmpemaujeecs NPUMUpUnb Uoer0 CO8EPULEHCNGA
U PAYUOHATLHOCL 6 SIBHO HECOBEPUIEHHOM Yel06eKe’ .

Takum oOpazoM, B OoJiee TIO3HEM IEPUOJIE TBOPUE-
cTBa DIIOPEHCKUI UMEET JI€N0 HMEHHO C aHAIU30M PEIIn-
TMO3HOTO KyJbTa, B KOTOPOM OH BHJEN MCTOYHHK BCEX
BHJIOB YEJIOBEYECKOM KyJbTypbl. TeM He MeHee, KylbT
MOXeET OBITh MOHST TOJIBKO TPH UCIIOE30BAHUU TIEPCIIeK-
TUBBI OT bora k uenoBeky. Eciu KyJbT BOCOpUHUMAETCS B
00paTHOM MOPSJAKE, TO OH IPEACTABJIICT COOOH JIMIIbL
OJIMH U3 BUJIOB KYJITYPHOU JEATENbHOCTH YesloBeKa. Tem
He MeHee, KaK pa3 B 3TOM ciiy4yae cBeT VMICTHHBI CTAaHOBHT-
csl HeAOCTYNHBIM Juii Hac. Ecimu Ham Bce ke ymactcs
MPOHUKHYTH B SIJIPO KyJIbTa ¥ OOHAPYKHUTH mpobieck Hc-
THHBI, TO Hallla TIOBCETHEBHAA JKU3Hb Cel jKe 4ac OTKpO-
ercs B cBoeM cusaHuu. [Ipu aTom, mo cioBam DropeHcKo-
ro, OaroroBeHre HeM30eKHO POKIAETCs B HaIIeH Jy1e,
bnazoeosenue niepes; borom, KOTOphIi SBISIETCS HAYaIOM
BEIUKON MynpocTu. B cBs3u ¢ atiM DIOpEHCKUN yTBEp-
KJAeT, YTO IS TO3HAHUS HYKHO KOCHYTBCSI CaMOTo
MpeaMeTa MO3HaHUS.

3amaua antporoauien MIOPEHCKOro 3aKITIYaeTcs B
TOM, 4TOOBI ITOKA3aTh BAXKHOCTh KOHTpacTa Mexmy TBop-
LIOM ¥ TBOPEHHUEM C IEIbIO CO3/IaHMsA Y YeIOBEeKa JKeaHus
MIPOJOIKATE IBUTATHCS BBEPX IO *KMU3HU. Y 3TO IMEHHO TO
ycuire, MpeAlpruHIMaeMoe YeJIOBEKOM Ui CBOEro Ipo-
JBWKEHMs, yepe3 KoTopoe DropeHcKuil nbITaercst 40 KOH-
[1a ONpaBIaTh 4eroBeKa. UenoBeK, MepeXUBaIOMIUN KH3-
HEHHbIE KOHTPACThl M aHTUHOMHH, HE IPUHIMAET BO BHU-
MaHHE TO, YTO YEJIOBEK, B IMEPBYIO OYEpElb T'PEXOBEH, U
3TO HE TOMABISET €ro TBOPYECKYIO JHEPIUIO; KaK pa3
HA00OPOT — 3TO CIIOCOOCTBYET HAIPABJCHUIO YEIOBEYEC-
CKUX yCWJINH Tyna, e cBeT Mctunsl cuser emy. OcHOBHAS
XapakTepHas 4epra KyijbTa, coracHo DIopeHCKoMy, —
CONPHUKOCHOBEHUE «BUIUMOro» U «boKeCTBEHHOr0», UyB-
CTBEHHOI'O M TpaHCIEHAEHTHOro. MIMeHHO KynabT B 0CO-
OeHHOCTH oOOecrieyrBaeT Halle HEOCPEJCTBEHHOE BOC-
MIpUSATHE «HEBUIUMOIO», B TO BpeMsl Kak IPUCYTCTBHE
«HEBHIAMOT0» CYIIIECTBEHHO MEHSET HAIIIM JICHCTBHS .

[IpucyTcTBHE «HEBUIMMOTO0» Pa3pbIBaeT CUITY 3aKOHOB
«BEMHOI» JeATeNbHOCTH 10 TeX I0p, TMOKa YeJIOBeK He
HAa4YMHAET JEHCTBOBAaTh B MAaHEpE, HE NpUHAAISKAIIEH K
«BUIUMOMY» U «IyBCTBEHHOMY» BocmpusaTHio. Hama qyB-
CTBEHHOCTh TaKXe HM3MEHSAETCA B BO3pACTaroIledl HHTEH-
IIMH, ¥ 3TO 03HAaYaerT, 4TO O0BEKThI, KOTOPhIC HAC OKPYKa-
10T, TOKe M3MeHsroTcs. He Hapyias 3aKOHOB MaTepHab-
HOTO MHUpPa, Mbl HAUMHAEM JKUTh B IPYroil 00bEKTHBHOCTH,
OTJIMYHOM OT TOM, B KOTOPON MBI JKHJIH, TIOKA CBET VICTUHBI
HE 03apuJI Hac.

«Bx00s 6 cipepy xyavma, uybembennoe xubem u co-
uemaemcs yxke He N0 UMMAHEHITHBIM eMYy CBA3AM, HO N0
UHBIM U 0eAdemcs Yacmvlo UHOL, MpaHcyeHOeHMHOU
cmpykmypbl, co c6oumu  3aKoHamu u cBoumu, o0co-
Ovimu  cyenaeHusmu. Bobaeuennoe 6 umnvlie cbasu -

! Aunponnk (Tpy6auer). Teomuiiest i aHTpONOAMIEs cBAmenHHKa [Tama dnoperckoro. Tomck: Bomoneii, 1989. C. 60.
Hrehova H. "Duchovna pravda — zakladny pilier filozofie P.A. Florenského." Acta Facultas Paedagogica Universitas Tyrna-

viensis. Ser. A 1 (1997): 1-8.
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laws and its specific connections. Corporeality,
drawn into these relationships — strange and in-
comprehensible at the level of sensuality, is pulled
out of the field of gravity and ceases to be simply
earthily, while becoming only sensual.”l

Florensky points out that it is not possible to
understand all intentions and plots of human activi-
ty, including death, merely through rational inquiry.
It is the touch with the cult that opens up the “log-
ic” of life practice. A man is deeply bond with cul-
ture and cult is a soul of every culture, therefore: a
soul is the manner of the meeting of the immanent
with the transcendent, the manner of the insight of
the light of the truth and at the same time it is the
manner of perceiving everything daily in the light
of the spiritual Truth. And even though a man unin-
itiated into the cult perceives the behavior and act-
ing of a religiously-based man as “illogical”, it is
the rationalistically-based man who closes his
thoughts in an ordinary, totalitarian closed system,
limiting them by his experience that was not
opened by transcendence. Florensky insists that the
awareness of the antinomic disintegrity of human
cognition and phenomenological fragmentariness
of the perception of the world are the fundamental
indicators of thinking directed at spiritual depth and
transcendent height.’

cmpanHvle U Henocmuxkumbie 8 naockocmu wybemberro-
20, 6 ommHoulenus HeoxuoanHvie, coepxicubaemoe omHoite
UHbIMU CUAAMU, OHO meM BvipbiBaemca u3 obaacmu 3em-
HO20 MpUMsAXeHUs, nepecmaernt by NPOCHIO 3eMHBIM U
moAbKko uybcmberHHvim»2.

@DIIOPEHCKUN YKa3bIBAE€T HAa HEBO3MOXHOCThH IOHSTH
BCE MHTEHLIMU U CLEHAPUH YEIOBEYECKON AEATEILHOCTH,
BKJIFOYAsi CMEPTh, CAUHCTBEHHO JIMILIbL ITYTEM PalOHAJIb-
HOI'O HCCIIeN0BaHus. TOIBKO COPUKOCHOBEHHE C KYJIbTOM
OTKpPBIBAET «JIOTUKY» KU3HEHHON IIPAKTUKU. UenoBeK Iiy-
OOKO CBsI3aH C KYJIBTYpOW, a KyJIbT — 3TO JyIIa Ka)kIOh
KyJBTYpPBI; TAaKMM 00pa3oM Jylia — 3TO CIOco0 BCTpedn
MMMAaHEHTHOTO C TPaHCIEHAECHTHBIM, CIIOCOO MOHMMaHHSA
CBETa MCTUHBI M B TO K€ BPEMS — 3TO CIIOCOO BOCIIPHSITHS
BCel IOBCETHEBHOCTH B cBETE AyxoBHOM Mctunbl. U naxe,
€CJIM YEJIOBEK, HE MOCBSIIECHHBIA B KYJIBT, BOCIPAHUMAET
MOBEJICHNE U ACUCTBUSI PEIMIMO3HOIO YEIOBEKA KaK «HE-
JIOTMYHBIEY», TO 3TO UMEHHO OH, PalMOHAJIBHO HACTPOECH-
HBIA YENOBEK, SBILIETCS TEM, KTO 3alIUPAET CBOM MBICIH B
OpJIMHAPHOM, TOTAIUTAPHO 3aKPBITON CUCTEME, OrPaHUYHU-
Basi X CBOUM OIBITOM, KOTOpPBIA He OBbUI OTKPBIT TPaHC-
LIEHJICHTHOCThI0. DIIOpEHCKUI HACTauBaeT HAa TOM, YTO
OCO3HaHME AaHTMHOMUYHOM JAE€3MHTErPallii YEI0BEUYECKOrO
MO3HaHUS W (PEHOMEHOIOTHYECKOH (parMeHTapHOCTH
BOCTIPUSITHSI MUPa SIBISTIOTCS (DYHIAMEHTAJIbHBIMH TTOKA3a-
TEMSAMU MBIIUIEHNS], HAIIPaBJIEHHOTO Ha TyXOBHYIO TJTyOu-
HY U TPAHCIICHICHTHYIO BBICOTY .

Iep. c aneauiickoeo H.A. ByoBapo, PhD
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