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General Presentation

One calls republic a body politic, a form of
government, a union lived like a public good, a
public good considered to be higher than the
individual interests. For us, European, the re-
public was carried out in a plurality of State-
Nations and it meant the advent of the democra-
cy in the form, precisely, of the State-nation.

Today, European construction upsets our
link with the idea of republic because it upsets
our link with the nation. One can be delighted
some when one sees in this process a disap-
pearance of chauvinistic nationalism; but one
is not delighted any when one deplores the di-
lution of the values and practices of the citi-
zenship. Europe is yet only one space where
individuals cohabit. A new idea takes place: in
the frame of the European Union, the republic
would be the victim of the democracy. The
republican form of government would be re-
placed by a European mode of governorship,

O01ee npeacraBjieHue

Pecriy0OiuKy Ha3bIBAIOT TOJUTUYECKUM HHCTUTYTOM,
(opMOil TIpaBJICHHs, COFO30M, HAIpPAaBJICHHBIM Ha OOIIe-
CTBEHHOE OIaro, e OOLIeCTBEHHbIC WHTEPECHl CTaBSTCS
BBIIIIE IMYHBIX. J{JIsl HAC, eBPOIICHIIEB, pecyOnrKa cyIie-
CTBYCT B ILTIOPAIM3ME HAIMOHAJIBHBIX T'OCYIApCTB, U 3TO B
TOYHOCTH O3HAYaeT IOSABJICHHE JEMOKpaTHH B (opme
HAIIMOHAJIBHOT'O TOCYIapCTBa.

CeronmsimiHee ycTpoiicTBo EBpoIibl pa3pyiaer Haiie
MpeICTaBlIieHne 00 Maee PeCHyOIUKH, TaK KaK pa3pyllacT
cBs13b ¢ Harwel. Koe-KTo B onpeneneHHon CTereHu JOBO-
JIeH, yCMaTpHBasg B ATOM YCTPOWCTBE HCYE3HOBEHHE IIIO-
BUHHUCTHYECKOTO HallMOHAJIM3MA, HO HEKOTOpBIE HE B BOC-
TOpre, cokajiesi 0 pa3MbIBaHUHU IIEHHOCTEH, a TaKkKe O Tpa-
JMIMOHHON TIpakTHKe rpaxkaaHcTBa. EBpoma — Bce emre
CAUHCTBCHHOC ITPOCTPAHCTBO, I'IC€ JIOAU KHMBYT BMECTEC.
ITosiBisieTcst HOBast uzues O TOM, YTO B paMkax EBponeii-
ckoro Coro3a pecryOnuKa CTaHET KEPTBOH JIEMOKPATHU.
PecniyOnukanckast hopma mpaBieHusi OyAeT 3aMeHeHa eB-
pOMNEiCKOil MOZIENBI0 TyOepHATOPCTBA, B KOTOPOHM MpH-
3HAKTCA TOJBKO OTACIBbHBIC MHAUBUJIBI U HHUYCIO HEC U3-
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which knows only the individuals and is una-
ware of the public good; or rather: whose sin-
gle public good would be the interest of the
individuals.

One can then put the following question:
on the basis of the republic like political model
of unit, which philosophical heritage helps us
to face the contemporary challenges?

The route of the reflection can be as fol-
lows:

— we will point out the conceptual
force of two heritages, which will be bap-
tized, by convenience: ‘Hegelian’ and
‘Kantian.” In simplified terms: the repub-
lic like national principle and the republic
like support of cosmopolitan Europe;

— we will describe the existence of a
breaking between republic and democracy
under the effect of Europeanization and
universalization;

— we will wonder how our heritage fac-
es this new challenge.

I
Republic and Public Good

1. The national model

For Hegel, the union of freedom and unit is
realizable like public good only if the law is
able to make a bond. It needs the mediation of
the feelings of family, social and patriotic soli-
darity; failing to be the incarnation of itself in
the feelings and to give them satisfaction, the
law is only one abstraction whose function is
simply disciplinary. In republic, the love of the
laws must be a collective experience, not only
an adhesion to general principles.

The national unit. The Greeks in-
spired to Hegel, during the time of Bern, an
idea of the autonomy which is not simply indi-
vidual, but political; it is about the autonomy
of people, and it would rather be necessary to
speak about its political and spiritual autarky,
within the meaning of its cultural identity, of
the safeguarding of its Volksgeit. Hegel speaks
thus about the Greeks:

“For each one the idea of its fatherland,
of its State the highest thing for which he
worked and which gave him his impulse, it
was for him the final goal of the world or the
final goal of its world”1.

This formulation can pass today for old-
fashioned, but it however contains the condi-

BECTHO 00 OOIIIECTBEHHOM Oliare, WM JPYTUMHU CIOBaMHU,
A€ UHTCPEChI OTACIbHBIX WHAWBUAOB IMPCACTABIIAIN 6])1
co0oli eIMHCTBEHHOE 00IIECTBEHHOE 0J1aro.

B 3TOM Ciyuae MOXHO 3a7aTh BOIPOC: €CIIH B3STh 32
OCHOBY PECITyOJIMKY KaK MOJUTHYECKYIO MOJIETb YCTPOi-
CTBa, Kakoe (puocodckoe HACIeaUe MOMOXKET HaM IpHU-
HATH COBPEMCHHBIC BLI3OBbI (CHpaBI/ITBCH C COBPEMCHHBI-
MU mipobiemamu)?

31ech MbI OyZieM ClIeI0BaTh 10 TAKOMY TyTH:

— MBI 00paTMM BHMMaHHE Ha HICHHYIO CHIIY IBYX
(UIOCOMCKUX KOHIICIIUM: «Tere/ibIHCTBa» M «KAHTH-
aHCTBa», KOTOpPbIC OYAYyT TIOABEPTHYTHI HCIBITAHUIO
ynoocTeoM. [Ipoiiie ToBopsi, Mbl pAaCCMOTPHM PECITYOJIH-
Ky KaK HaI[MOHAJIBHBIA MPHUHIMII W PECIyONHKYy Kak
MOJIEPAKKY KOCMOMNOIUTHYECKOU EBporbi;

— MBI ONHILIEM CYIIECTBYIOIINE Pa3pbIBbI MEXIY
pecryOIMKOi W JIeMOKpaThel, MPOH3OMICAIINE 0]
BJIUSIHUEM IIPOLIECCOB €BPONEU3ALMM U YHHBEPCAIU-
3aIuu;

— MBI IIOCMOTPUM, Kak Haiie ¢puiocodckoe Hace-
JUC IIPUHUMACT 3TOT HOBBII BBI3OB.

I
Pecny0/iMka u o01ecTBeHHOe 0J1ar0

1. HanuonaanHass Moaeab

Hns Terens coro3 cBoOOABI U 00BETUHEHHS PealIn3y-
ercsi Kak OOIecTBEHHOe OJaro TOJBKO B TOM CIydae,
€CJIM 3aKOH B COCTOSIHUM CBs3aTh UX. st 3TOr0 HEOOXO0-
JTMMa TIOCPETHUYECKAas POJIb YyBCTBA CEMbH, COLIMAITBHOM
W TaTpHOTHYecKOW conuaapHocTu. [IpaBo, He Oynyum
CIOCOOHBIM OBITh pEMHKapHAIWE caMoro ceds B 4UyB-
CTBax W YJOBJIECTBOPATH WX, MPEACTABISCT COOOH eIIH-
CTBEHHYIO aOCTpaKIuIo, QYHKIHsI KOTOPOH SIBIISIETCS UC-
KIIIOYUTEIBHO JUCIMILIMHAPHON. B pecryOivke a1000Bb
K 3aKOHaM JIOJDKHAZ OBITH pE3yJIbTATOM KOJUIEKTHBHOI'O
OTIBITa, & HE TOJILKO aAre3ueil 00X MPUHIIUTIOB.

HanuonaabHoe oO0beguHenme. [peue-
CKO€ Haclleiie BJOXHOBHIIO ['erens Bo BpeMsi ero mpe-
ObiBaHus B bepHe cBoel mieell aBTOHOMHHM HE TOIBKO
WHIMBUIYaJIbHOW, HO M MONHTHYECKOH. Peub maer o0
ABTOHOMHH JIIOJICH, ¥ CKOpee CIIeNyeT TOBOPUTh O ee
MOJINTUYECKOM M JyXOBHOM aBTAPKUU B PaMKax KyJlb-
TYpHOH HIEHTHYHOCTH, obecrieueHus ee Volksgeit. T'e-
rejlb TaK TOBOPUT O TPeKax:

«Vmest cBoero oredecTBa, CBOErO rocydapcTBa -
BOT UTO OBUIO TeM He3pUMBIM, BBICIITIM HadaJioM, pa-
IOV 9ero OH TPYOWCs, 9TO IOOYXKHaro ero K [ev-
CTBUIO, BOT 4UTO “ObU10” [y HEro KOHEYHOW IIeJIHI0
MVIpa, KOHEYHOVI 11eJIbI0 ero Mupaxl.

Ota GopMyITHPOBKA MOKET TTOKA3aTHCS CETOHS CTa-
POMOJIHOM, HO OHa, TeM HE MEHee, COIACPXKHT B cebe

! See: Hegel G.W.F. "The Positivity of the Christian Religion." Early Theological Writings. Philadelphia: University of Pennsylva-
nia Press, 1971, pp. 67-181. (Ha pycckoM si3bike nuTara nana no: I'erens I'.®.B. [To3uTuBHOCTS XpUCTHAHCKON penuruu // Paborst

pasubix ster: B 2 1. T. 1. M.: Msicns, 1972. C. 186).
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tion of the effectivity of a republican govern-
ment in modern context:

— the transcendence of the law is ini-
tially in good place, in the effective form of
the transcendence of the body politic;

— the body politic is nourished by the
freedom of the individuals, not a separated
freedom, but the whole of the supports: the
collective force is nothing else than an un-
ion made of the supports of all the citizens.

The law is embodied in the life of the citi-
zens: it gives direction to the in-common-life.
If we translate that in a more contemporary
language, it will be said that the republic exists
only in the confidence which the citizens place
in the institutions (institutions which educate,
which judges and which controls). The repub-
lican bond is much more than one contract be-
tween individuals, it is an ethical substantiality,
and confidence is the most directly visible and
lived form, it is the feeling for which Hegel
underlines the need. The bond citizen is a col-
lective ethics.

2. The republican hope

After having found in Hegel the illustration
of the republic as political bond carried out in
the State-nations, we will seek at Kant, the
principle of the republican hope, or the repub-
lic like horizon of sense of the policy.

The republic is, affirms Kant, the only con-
stitution which is in conformity with the right.
By saying that the republic is the only constitu-
tion in conformity with the right, Kant seeks in
the republic what is universalisable, i.e. univer-
sally desirable and consequently rationally im-
perative'. The republic can then be represented
as a goal which can be aimed by all the people
of the world without exception, the principle of
a unit of the men which is not carried out only
in certain nations and not in others, but a hori-
zon of supreme political hope.

Kant does not present the republican con-
stitution as a shape of government, but as a
mode or model of government: that means
that it is a model for the political decision and
not for the legitimation of a technique of
domination. It predicts the progressive repub-
licanisation of the political decision, that is a
program of the future in which the sovereigns
will act to increase their legitimacy rather
than their capacity to dominate.

Double citizenship. The republi-

ycioBue 3PGEKTUBHOCTH PECIyOIMKAaHCKOrO MPaBICHUS
B COBPEMEHHBIX YCIIOBHSIX:

— TPaHCIIEH/ICHTHOCTh MTPaBa B OCHOBHOM HaXOJUT-
csl Ha XOpoIlleM ypoBHE, B 3 dexTuBHOM dhopme TpaHC-
HEHICHTHOCTH MTOJTUTUYSCKOTO0 00pa30BaHus;

— TOJUTHUYECKOe 00pa30BaHUE MOIMUTHIBACTCS HE
cB00OION caMoii 1o cebe, a cCBOOOOH, onuparoeics
Ha Bcex, cB0Oooi ynil. KoiekTuBHas cuiia — 3TO He
YTO MHOE KaK COI03, CO3JaHHBIN MOJJIEPKKON BCEX
rpaK/IaH.

3aKOH BOIUIOIIAETCA B JKW3Hb TPa)<IaH, OH Jaer
HaIIpaBJICHUE B IIOBCENHEBHOW >XHM3HM. Ecnm nepeectu
3TO Ha OoJiee COBPEMEHHBIH S3bIK, TO MOKHO CKa3aTh, YTO
pecnyONiKa CyIIeCTBYET TOJNBKO B JIOBEPUH, KOTOPOE
TpakJaHe MCIBITHIBAIOT K YYPESKICHUSAM (00YyHarolmm
VUPEKICHUSIM, CyJeOHBIM M TE€M, KOTOPhIE OCYIIECTBIISI-
10T KOHTpOJb). PecnyOnukaHCKHe CBSI3M — 3TO ropasio
Oorpliiee, YeM KOHTPAKT MEXTY HHAWBUAAMH, 3TO ITHYE-
CKasl YCTOWYMBOCTh M YBEPEHHOCTh — Hauboliee 0YeBU/I-
HBIE ¥ JKUBBIE (DOPMEI, U 3TO TO YyBCTBO, HEOOXOIUMOCTh
KoTtoporo mnoauepkuBaer I'erenb. I'paxkaaHe CBsI3aHbI
KOJUIEKTHBHOM 3TUKOM.

2. PecnyGunkanckasi HaJaex/1a

Hating y Nerens wiutrocTpaiiuio pecnyOiIrKy KakK 1mo-
JINTUYECKON CBA3U, OCYILECTBISIEMON B HallMOHAJIBbHBIX
rocyaapcTBax, Mbl OyneM nckath y KanTta nmpuHImn pec-
MyOJIMKAHCKONH HAJeXbl, WM MPHHIMIT PEcITyOIHKH,
KaK BBICIIETO JOCTHKECHUS B MOJTUTHYCCKOM CMBICTIC.

PecniyOnuka, yrBepskmaer KaHT, 3TO eIMHCTBEHHOE
YCTPONCTBO, KOTOPOE OCYILECTBIISIETCS B COOTBETCTBUU C
npaBoM. ['0BOpsT O TOM, UTO peciyOiIrKa SBISETCS €IUH-
CTBEHHBIM YCTPOWCTBOM, OCYLIECTBIIIEMBIM B COOTBET-
CTBHMH C MpaBoM, KaHT HIET B peCHyOJIHKe TO, YTO SBJIS-
ercsi yHUBepcaOeIbHBIM, TO €CTh YHHBEPCAIHLHO JKellae-
MBIM H, CJI€A0BATCIIbHO, palllOHAJIbHO I/IMHepaTI/IBHBIM].
PecniyOinka MO>keT OBITh IIPE/ICTaB/ICHA B KAYECTBE LICTIH,
K KOTOPOH CTPEMSTCS BCe HAPObl MUPa 03 UCKITHOUYCHHUS,
MPUHITUIIOM O0bEAMHEHHS JI0CH, KOTOPBIH OCYIIECTBIIS-
eTCsl He TOJbKO B HECKOJBKHMX CTpaHaX, a B APYTUX HE
OCYIIECTBIISICTCS, HO TMPEICTaBJIsIeT COOOH TOPH3OHT
BBICHIMX ITOJIUTUYCCKUX HAACK], K KOTOPOMY CTPEMATCIA
Bce 0€3 UCKITIOYCHUSI.

Kant mpeacraBiser pecnyOIMKaHCKOE YCTPOUCTBO HE
Kak (hopMy IpaBJICHUs, a KaK 00pa3ell WM MOJENb IpaB-
JICHHS: 3TO O3HAYAET, YTO OHO MPEICTABISET CO00i 00pa-
3€I ISl ApUHAMUSA NOAUMUYECKUX peuleHull, a He IS Je-
TUTAMAITIA TEXHWKH TOCrojcTBa. KaHT mpencka3piBaeT
MOCTYNATEIBHYIO  PECITyOIMKAHU3AIMIO  [TOJIUTHUECKOTO
pellieHusi, — 3TO porpamma Oy IyIero, B KOTOpOM CyBepe-
HBI OyyT IEHCTBOBATh TAKUM 00pa3oM, YTOOBI YBEIHYUTD
CBOIO JICTUTUMHOCTDB, 4 HC BOSMOXXHOCTb TJOMUHUPOBATD.

JABoiiHOe TpaxkagaHcTBo. PecnyOnukanckoe

! Kant L. "Drafts for “Perpetual Peace”." Complete Works. Ed. G. Lehmann. Berlin: Academy of Berlin, 1955, volume 23, pp. 155—
192. See first final article (cM. epByIO 3aKJIIOUMTENBHYIO CTATHIO).
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can constitution makes it possible each individ-
ual to recognize a double citizenship: that of the
nation where it was born and that of a citizen of
the world, who can expect that an universal
hospitality allows freedom of movement of each
one on all surface of the Earth:

“To consider oneself at the same time as
citizen of a nation and as full member of the
society of the citizens of the world is the
most sublime idea that the man can make of
his destination and that one cannot consider
without enthusiasm”1.

1T
The Republic, Suffering from the Democracy?

1. Equality and dissolution of
the social link

We know since Tocqueville that the de-
mocracy is presented in the form of an irresist-
ible movement of equalization of the condi-
tions. But equalization arises in two forms:

— in a normative and moral sense, the
equality of the conditions is a dynamics of
the democracy, it is an engine of the so-
cial life;

— on the other hand, it can be also the
maintenance of all in an equal weakness
when it supports an extreme individualism.
The idea can logically seem paradoxical,
since the equality would have, seems it, to
oppose individualism.

To understand the paradox, let us leave the
appetite of the wellbeing: each one is put at
work to build a pleasant life, to acquire a prop-
erty, to be honoured, transmit property to his
children etc. The appetite of wellbeing can thus
feed the appetite of activity and productivity.
But it can also bring back the individual to ex-
clusively material concerns, develop the taste of
a similar mediocrity, preference for oneself and
cause the general indifference with the fate of
the other men and of the political regime. The
reason appears about it here clearly: the demo-
cratic equality does not bring closer the men,
but isolates them the ones from the others. And
the insulation led to the extreme dependence of
the individual in relation to the political power.

2. Democratization in European Mode

This problem takes a particular significance
in contemporary Europe. Several observers note
that the paradox underlined by Tocqueville de-
velops today with the European construction.

YCTPOMCTBO ITO3BOJISIET KAXKIOMY YEJIOBEKY UMETh JBOM-
HOE IPaKIaHCTBO: TPAXKIAHCTBO CTPAHBL, I'I€ OH POAMII-
Csl ¥ TPaXXJAHCTBO I'paKJaHUHA MHUPa, KOTOPOE MPEAIO-
JIaraeT, 4TO YHUBEPCAIBHOE TOCTEIPUUMCTBO ITO3BOIHUT
OCYIIECTBIATh CBOOONY TEPEIBIKEHHUS KaXKJOro IO
BCEl MMOBEPXHOCTH 3EMJIM:

«CuprtaTh ce0s B OJHO ¥ TO ke BpeMsl IpakIaHu-
HOM HaIMM ¥ IIOJTHOIIPAaBHBIM HWIEHOM cOOOIIecTBa
rpaXJaH MMpa - 3TO Hanboslee BO3BBIIIEHHas W€,
KOTOPYIO UeJIOBeK MOJKET BBIBECTH M3 €Tro IpefHa3Ha-
YeHVSI VI KOTOPYIO HVKTO He MOXeT pacCMaTpVBaTh
6e3 sHTYy3Ma3Marl.

11
Pecny0auka, ctpagaioniasi ot JeMoxkpaTumn?

1. PaBeHcTBO U pa3MbIBaHHe
COIMAJTBLHOM CBA3H

Co BpEMCH ToxBuis Ham HU3BCCTHO, UTO JEMOKpATUA
MpeacTaBieHa B (OpMe IIPOrPECCHMBHOIO JBUKCHUS,
HaIPaBJICHHOI'0 Ha CO3/JaHHE paBHBIX yciaoBuid. [1omo0-
HOE BBIpAaBHUBAHWE YCIIOBHI MPOSBISETCS B IBYX (Op-
MaxX, Ha3BaHHBIX HHUXKE:

— B HOPMaTHBHOM U MOPAJIbHOM CMBICIIE PABEHCTBO
YCIIOBUH HpeNCTaB/sieT cOOOM NMHAMUKY IEMOKPATHU,
OHO SIBJISITCS IBUTATENIEM COLIATIbHOMN JKU3HH;

— C JIpyroii CTOPOHBI, PABEHCTBO TAKXKE MOXKET Jie-
JaTh BCEX PAaBHO CIa0BIMHM, KOT/Ia OHO TOIEPKUBAET
KpalHUIl MHOUBUAyaIN3M. OJTa Hed C JOrM4YecKoi
TOYKH 3PEHHA MOXKET IMOKa3aThCs MapaJoKCalbHOMU,
TaK KaKk OOBIYHO PAaBEHCTBO, KaK MpPEACTaBISCTCS,
MIPOTUBOCTOUT WHIUBHUIYATU3MY.

YT00BI MOHSATH ATOT MAPaIOKC, OCTABHM B CTOPOHE aIl-
METUTHI, HAIPaBJICHHBIC HA MPHOOPETEHHE OJIaroCcoCTOs-
HUS; KOKIbIA WHAWBUJL NPUJIaraeT yCUJIUsl ISl CO3JaHUs
TPUSITHOW JKM3HU, JUIsl IPHOOPETEHHs COOCTBEHHOCTH, IS
TOr0, YTOOBI €r0 YBaykKaJid, JJIsl TOrO, YTOOBI MEPEIaTh CBOS
UMYIIECTBO AeTsIM U T.1. CTpemileHue K 0JIaroCOCTOSHHIO,
TakuM 00pa3oM, BeleT K CTPEMIICHUIO K JICITEIBHOCTH U
JIOCTH)KEHUIO BHICOKUX pe3yiibTaToB. Ho OHO Taroke MOXKeT
IIOBEPHYTH YEIIOBEKa B CTOPOHY JOCTMXKCHUS TOJIBKO Ma-
TEpUATIbHBIX 6J'IaI‘, Pa3BUTb BKYC K IOCPEACTBEHHOCTH, K
MMPCANOYTECHUIO TOJIBKO CBOUX HYXJ W BbI3BATb o6mee
Oe3paszuune K Cyabp0e APYrux JIFOICH U MOJUTHYECKOrO
poxumMa. [IpuurHa 3TOro sicHa: JIEMOKPaTUYeCKOe PaBeH-
CTBO He COJIMKAET JIFoJIeH, a HA00OOPOT, 30IUPYET UX JIPYT
OT apyra, 1 Uu30jisiaus NpuBOAUT K HUCKITIOUNTEIHLHOMN 3aBH-
CUMOCTH MHIUBH A OT MOJINTUYECKOI BIIACTH.

2. )];eMOKpaTI/I3aIII/Iﬂ B eBpOHeﬁCKOM BapuaHTe

BeinienaspanHas mpo0jiemMa UMeeT 0co00e 3HAUYCHUE
B coBpemenHoi Eporie. Hexoropsie HabmomaTenu oT-
MEYaroT, 4TO NapajoKec, NOMYEpKHYThIA TokBUIEM, pas-
BHMBAETCS CEro/iHd BMECTE CO CTAHOBJICHHEM COBPEMEH-

! Kant 1. "Further Reflections on Moral Philosophy of Law. Reflection 8077." Complete Works. Ed. F. Berger. Berlin: Academy of

Berlin, 1934, volume 19, p. 612.
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Europe advances always more in the way of the
equalization of the conditions, and that led to
support an interventionism of the State of which
the paradoxical effect is the dissolution of the
general interest for the benefit of the individual
interests, the rejection of universal with the profit
of the singular. The same paradox can be said
differently: the social progress takes the form of a
increasingly more individualized satisfaction of
the needs; consequently, the interventionism of
the State leads to depoliticize the action of the
State to the profit of the market of the consumer
goods, when education, medicine, leisure and the
culture claim for more and more ‘personalized’
satisfaction; so that the socialization of the needs
causes to dissolve the social link and to transform
the services in consumer goods:

“Individualization becomes the form of
socialization which is more and more de-
pending on the market, the right, the for-
mation ... ” Ulrich Beck writes!.

However this phenomenon is contradictorily
perceived. Ulrich Beck sees there an increased
dependence of the individual on the laws of the
market, which acquires a true social capacity:
the more the individuals are emancipated, the
more they are controlled by the market (in the
field of housing, health, school, social protec-
tion etc)’. In a word, the individual becomes
dependant on all that protects it.

But if the individual becomes the hostage
of the marchandisation, it is also the main mo-
tor of it, because it perceives more from now on
the collective life only in the shape of a ‘society
of market’; the consumer himself abolishes the
republican transcendence when he sees nothing
any more in the State but one service provider
and that its confidence in the institution is re-
placed by confidence in competition between
the schools, the hospitals and the enterprises.
The consumer thus accelerates the marchandi-
sation of the social activities with culturally
anti-republican consequences: the imaginary
one of the Community property sets up in
standard the society of market and either the
community of the citizens’.

11
Heritage with the New Challenges

How to put today the question of our re-
publican heritage?
How to put this question in an European way?

Hoi EBponbl. EBpona Bcerjia Bepeid Ha yTH CO3JaHusl
PaBHBIX YCIOBHM, M 3TO MPHBOAMUT K IOIIAEP)KKE MOIH-
THKH BMENIATENhCTBA TOCYAAPCTBA, IMapagoKCaIbHBIH
3¢ dexT KOTOpOH MPEACTaBICH B pa3sMbIBAHMH OOIIETO
HHTEpeca B IOJB3Y JMYHBIX HHTEPECOB, B OTKa3e OT
VHHMBEPCAIBHOTO B YroAy HHAUBUAyaIbHOMY. TOT ke
MapagoKC MOKHO BBIPA3UTh M MO-APYTOMY: COLMATBHBIH
porpecc NMpuHUMaeT GpopMmy Bce 0ojiee MHIUBUIYaIH-
3MPOBAHHOTO YJOBJICTBOPCHMS HYXJI, CJICI0BATEILHO,
HHTEPBEHIIMOHN3M TOCYIApCTBa MPUBOIANT K JICTTOIUTH-
3alUH JAEHCTBHS TOCYIapCTBa B MOJIB3Y MOJYUCHUS MIPH-
OBUTH Ha PBIHKE TOBAPOB HAPOIHOTO MOTPEOIIEHMS, KO-
raa oOpa3oBaHue, MEAMIIMHA, JOCYT M KYJIbTypa TpeOy-
10T Bce Oojice M OoJiee «IIepCOHATM3UPOBAHHOTO» YI0-
BJICTBOPEHHS, TaK YTO COIHATH3AIMs TOTPEOHOCTEN BbI-
3BIBAET pasMbIBAHUE COIMAILHON CBA3M M Ipeodpa3oBa-
HUE yCIIYT B MOTPEOUTENBCKON cdepe:

«VIHpvBUIyaM3als CTaHOBUTCS (popMot co-
IVaM3anyy, KoTopast Bce Oosiblite 11 OOJIbITe 3aBU-
CUT OT pBIHKa, ITpaBa, OOpa3oBaHMS ...», — IIVIIET
Vispux bek!.

OnHako 3TO SBJICHHE BOCIIPUHUMAETCS MPOTHUBOpE-
4YuBO. Ybpux bek BUIUT 3/1€Ch MOBBIIIEHHYIO 3aBUCH-
MOCTh MHJIMBH/A OT 3aKOHOB PBIHKA, KOTOPBIN MpHoOpe-
TaeT pealibHbI COIMANBHBIN MOTEHIMAN: YeM OOJbIle
JIIOJM SMAaHCUIIMPOBAHBI, TEM OOJIbIIIE OHH HAXOMATCS
101 KOHTPOJIEM PBIHKA (B JKIJIMIIHBIX BOIpPOCaX, 37pa-
BOOXpaHEHHH, O0YYCHHMH, B BONPOCAX COLMAJIbHON 3a-
IIUTHI U T.)Z[.)z. OJIHUM CJIOBOM, Y€JIOBEK CTAHOBUTCS 3a-
BUCHMBIM OT BCEr0, UTO 3alUIIACT €ro.

Ho ecnmm denmoBek CTaHOBHUTCS 3aJI0)KHUKOM pPa3BHU-
THSI PBIHOYHBIX OTHOIICHHWH, TO OH TaKXKe SBJISICTCS OC-
HOBHBIM WX JBHUTATEIEM, IOTOMY YTO OH BOCIIPUHHMAECT
COBPEMEHHYIO KOJUIGKTUBHYIO KHM3Hb TOJIBKO B (popMe
«PBIHOYHOTO OOIIECTBa»;, CaM IMOTPeOUTENh OTMEHSET
pecyOIUKaHCKYIO TPAHCICHICHIUIO, KOI/1a OH BHIUT
TOCYAapCTBO BCETO JIUIIH MOCTABIIUKOM YCIYT, H JIOBE-
pye K CONMAIIBHOMY WHCTUTYTY 3aMEHSIETCSI YBEpPEHHO-
CThIO B OOBIICHHOCTH KOHKYPEHIIMH MEKIY IIKOJaMHU,
OOJNIbHUILIAMH M TpeAnpuATUsaMU. [loTpeOuTens TakuM
00pa3oM YCKOpSICT OpPbIHOYMBAHHE COLMAILHOW Jes-
TEIBHOCTH, YTO BENET K KYJIBTYPHO-aHTHPECIyOIMKaH-
CKUM TIOCJICACTBHSM: BOOOpakaeMas MyHHIIUIIAIbHASL
COOCTBEHHOCTh YCTAaHABJIMBACTCSA KaK CTaHIAPT PHIHOY-
HOTO 0OIIECTBA UM COOOIIECTBA IPAKIAH .

111
Hacienue ¢ HOBLIMH BbI30BaMH

Kak moctaBuTh ceromHsi BOIPOC O HAIIEM PeciTyOiu-
KaHCKOM Haciaeauu?
Kax moctaBuTh 3TOT BOIpOC MO-EBPONEUCKH?

" Beck U. La société du risk, Sur la voie d une autre modernité. Paris: Flammarion, 2008, p. 282.

2 Ibid., p. 281.

3 Laidi Z. La grande perturbation. Paris: Flammarion, 2004, p. 17.
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1. Subsistence of the need for
a politically republican bond

The heritage of the Hegelian model teaches
us that the political nature of the republican
bond remains essential against the temptation
of apolitical attitude. H. Arendt named ‘temp-
tation of the apolitical attitude’ the ‘depolitici-
zation’ of the State', when this one does not
seem any more but one control committee,
confined in tasks of management and mainte-
nance of law and order, reduced to a simple
‘bureaucratic machinery’. The leaning litigious
one of Europe of today, which privileges the
legal techniques, insurance-related and finan-
cial from the management of the conflicts goes
in same management”.

Against this loss of the political bond, the
republic continues to teach us that we need a unit
which is a common business because such a unit
defines a direction of the life which can be also
and at the same time a raison d'étre together.

Such is the preserving and critical force re-
publican model: perhaps the democracy is not
enough to carry out Europe like a body politic”.
Perhaps the respect of the differences, the gen-
eralized tolerance, ‘solidarity between foreign-
ers’ (Habermas) the concern of the individual
wellbeing of the individuals is not enough to
define a collective destiny and common policy;
that is not undoubtedly enough to make a Re-
public of Citizens, a political common being.

2. Morals and public space

But one can also put the question different-
ly and wonder: how to be citizen of a future
body politic which does not exist yet? Several
answers can then be drawn from the Kantian
heritage of the republican hope.

The most practiced Kantian version con-
sists in the raising the moral standard of the
judgments and the conduits. Without being
citizen of an empirical republic, each one is
made citizen of a whole of principles, whose
adhesion with the human rights is the most vis-
ible form: respect of the other and practical of
the dialog. The citizenship then does not corre-
spond to any membership, it is initially a man-
ner of thinking: a manner post-national which
seeks with ressusciter its vocation universalist
by imposing on all the requirement right to the

1. [TonmmTHYecKasi mpupoIa
He0OX0AMMOCTH pecny0JTUKAHCKOM CBI3H

Hacnenue, mpencraBieHHOE TErejIeBCKOM MOJENbIO,
YUUT HAC, YTO HOAUMUYECKAs TIPUPOLIA PecnyOIUKAHCKOU
ces3u TIPOJO/DKACT MrpaTh BaXKHYIO POJIb, HalpaBiICH-
HYI0 TpPOTHB HCKYIICHHS aNOJUTHYHOTO OTHOIICHUS.
X. ApeHAT Ha3bIBACT «UCKYIICHHEM aIlOJIMTHYHOIO OT-
HOIICHUS» «ICTIONNTU3AIHIO» TOCYapcTBa', KOra OHO,
Kak KaxeTcs, Mpe[cTaBisieT coboil He Ooiee, YeM KOH-
TPOJIBHBIA KOMHTET, JISITEIbHOCTh KOTOPOrO OrpaHUueHa
3aJa4aMu YIIPaBJICHUS U MOJUICPYKAHUS 3aKOHA M TOPsIKa
U CBOAUTCS K TPOCTON «OHOPOKPATHYECCKOW TEXHUKEY.
OnuH U3 CIIOPHBEIX MOMEHTOB B ceromusmmHei EBporne co-
CTOWUT B TOM, 4TO NMPUBUIICTUH OT MEHE/DKMEHTA KOH(IIHK-
TOB, JJaBACMbIC FOPUANICCKUM TEXHHKAM, CTPAXOBAHUIO M
(hpMHAHCAM TOCTYMAIOT B TOT K€ CAMbIil MEHEKMEHT .

PecnyOnuka mpomo/nkaer yuuTh HAC TOMY, YTO HaM
HY)KHO OOBbEIMHEHUE, SABJISAIOIICECS OOIIMM JEe/IOM, I10-
TOMY YTO Takoe OObCIMHEHME 3allMIIacT TO HalpasJie-
HUE B KHM3HH, KOTOPOE MOXET OBITh B TO K€ BpPEeMs
CMBICJIOM COBMECTHOI'O COCYIIECTBOBAHMSI.

TakoBBI MOTEHIMAT U KPUTHYECKas CUiia PECcIyOJiu-
KaHCKOW MOJICTTH: MOXKET ObITh JEMOKPATHH KaK HHCTH-
TYLIMOHAJIBHOM MOJIMTHKHA HEIOCTATOYHO JIJISl TOTO, YTOOBI
nojIepkuBaTh EBpOITy Kak monmthyeckoe renoe’. Bos-
MOJKHO, YTO YBKEHHSI K Pa3In4usiM, OOILCH TOJICPaHTHO-
CTH, «CONUIAPHOCTH MEXKIy HHOCTpaHuamm» (Xabep-
Mac), 3a00Tbl 00 WHAMBUIYAJILHOM OJIarOCOCTOSHUM HE-
JIOCTATOYHO, YTOOBI ONPEEATh KOJUIEKTUBHYIO CYyIE0Y 1
OOIIIyIO TIOJUTHKY, U, 0€3 COMHEHHS, 3TOr0 HEI0CTATOY-
HO, 4TOOBI co3math PecnyOmuky ['paxknman, oOlee momim-
TUYECKOE OBITHE.

2. MopaJjb u 00111eCTBEHHOE MPOCTPAHCTBO

Ho Mo)xHO mocTaBUTH BOIIPOC U TO-APYIOMY: Kak
CTaTh T'PaKIaHWHOM OYAYyIIEero MOJUTUYECKOro o0paso-
BaHUs, KOTOPOIo II0Ka ellie He cyuiecTByeT? Bo3amoxkHO
HECKOJIbKO BapHUaHTOB OTBETOB, BBITEKAIOIIMX W3 KaH-
TOBCKOH HJIeN PEeCIyOIUKAHCKON HaJCHKIbI.

Camas monyInsipHas KAaHTOBCKAsi BEPCUS 3aKITI0YaeTCs
B TIOBBIIICHUM MOPAJIbHBIX CTaHAAPTOB CyxJaeHuil. He
OyIly4d TpayKIaHHHOM SMITHPUYECKON PECITyONIMKH, Kaxk-
I CO3MaH TPaKJAHWHOM IIEJIOCTHOCTH TPUHIIMIIOB,
CBSA3b KOTOPBIX C TpaBaMM 4YeENOBEKa MPOSBISETCS B
Hanbosiee 0YeBHIHOM (OpMe: B YBaKCHUH K JIPYTHUM U B
MpakThKe Juajiora. [IoHsTHE TpaXK/IaHCTBa, TAKMM 00pa-
30M, HE COOTBETCTBYET IOHSTUIO WIEHCTBA, OHO M3HA-
YalbHO TPEACTaBNIsAeT cO0OM 00pa3 MBIIUICHUS, CTHIb
MTOCTHALIMOHAIBHOCTH, KOTOPBIN COOTHOCHTCS C BOCKpE-
IIEHWEM CBOET0 YHHUBEPCAJIBHOIO MPU3BAHUSA IIYTEM

! See, for example: Arendt H. Crises of the Republic. New York, NY: Harvest, 1972. More on that in: Sindic D. "Arendt and the
Politics of Theory and Practice: Beyond Ivory Towers and Philosopher-Kings." Theory & Psychology. (2013). DOI:
10.1177/0959354313486955.

? “The European Union became a system highly developed in the mutual interference in the interior matters of the ones and others, to beer
and sausages.” («EBporeiickuii Coro3 cTa CHCTEMOH, KOTopast JOCTHTIIA GONBIINX BHICOT B JIeJie BMEIIATEIHCTBA BO BHYTPEHHHUE JIEa BO
BceM, OT 1mBa Jio cocucok» — Cooper R. The Postmodern State and the New World Order. London: The Foreign Policy Centre, 2000).

3 Manent P. Cours familier de philosophie politique. Paris: Gallimard 2004, p. 114.
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difference and the opening to the other, and
without including / understanding well why
these principles can be used in a violent and
tribal way by the particularistic differentialism,
precisely. This morally cosmopolitan citizen-
ship is readily named transnational citizenship,
Europe being comparable with a space of
communication and not with a body politic'.
Epilogue

If we are the precursors of a ‘body politic
whose history never yet provided example’,
then one can say that the republic is present
also in waiting or the lack of republic: in wait-
ing and the lack of a new political union.

A positive union will need less distant and
less formal cultural resources; it will need pas-
sions stronger than the mutual respect; why not
imagine that admiration and the emulation, the
empathy and the respect, the audacity and in-
trepidity etc can become culturally republican
virtues when the glory or the creativity of a
country is lived as what increases the size or
the chances of the others. The phenomenon is
not new: a relationship recognized in works
encourages with a certain fraternity of the spir-
its beyond the borders and often in spite of
them. In the same way, the commemoration of
a national event, like, for example, the procla-
mation of the republic in Portugal can cause a
collective recognition on behalf of the whole of
the European States... Wasn't Kant the first to
judge that the French revolution was already an
European event?

HaKJIa/IbIBaHMsI Ha Bce TpeOOBaHUS TpaBa Ha pasinyue
OTKPBITOCTh IPYTHUM, B TOM YHCIie U O€3 ITOHUMaHWsI TOTO,
MOYEeMy STH MPHHIMITBI MOT'YT OBITh HICIIOJB30BAHBI MPH
MPUMEHEHNW HACHUJIMS M 3aKOHOB TIEPBOOBITHBIX TIIEMEH,
HanpuMep, MAPTUKYISPUCTCKUM JU(PepeHITHATAZMOM.
OTO MOpaJIbHO-KOCMOIOJIUTUYECKOE TI'PaXJaHCTBO YXKe
HAa3BAHO TPAHCHALMOHAJIBHBIM T'PAXKIAHCTBOM, EBpOIIOH,
COTOCTaBUMOI C KOCMOCOM KOMMYHUKAIIUH, & HE C TTOJIH-
THUECKHM TeloM .

3akjaoyenune

Ecmu ™Mbl siBseMcsl mpeAleCTBEHHUKAMU «TIOJTUTH-
4eCKOro 00pa3oBaHUs, IPUMEPOB KOTOPOMY HCTOPUS €Ie
HE 3HaJa», TO MOXKHO CKa3aTh, YTO pPECIyOJMKaHCKas
ujes MPUCYTCTBYET TaKke M B OXKUAAHUH, WIA B OTCYT-
CTBHHU PECITYOJIMKH: B OXKHMJIAHUHM U B OTCYTCTBUU HOBOT'O
MOJMTHYECKOr0 CO03a.

[No3uTuBHEINA COI0O3 MOTPeOyeT MeHee YAAICHHBIX M
MeHee (OpMabHBIX KYIbTYPHBIX PECYypcOB, eMy OyayT
HY)XHBI OoJiee CHJIbHBIC, YeM B3aUMHOE YBa)KEHHE, UyB-
crBa. [lodyemy ObI HE TIPEICTABUTD, YTO BOCXHIICHHUE U CO-
PEBHOBAHUE, COIIEPEKUBAHUE U YBAXKEHUE, CMEIOCTh, Oec-
CTpamme U T.J. MOTYT CTaTh KyJbTYPHBIMH JOOpOAETENs-
MH PECITyONIHKH, TJIe CllaBa I TBOPUECTBO OJHON CTPaHBI
YBEIMYMBAIOT IIAHCHI APYTUX CTpaH. JTO SBJIIEHWE HE HO-
BO: OTHOIICHMS, KOTOPBIE CO3/AI0TCS Ha paboTe, CTUMYIIH-
PYIOT OIpeziesieHHOe OpaTCTBO JyXa, BBIXOJAIIEE 3a IPo-
(eccroHaNbHBIC TPAHUIBI ¥ YaCTO Pa3BUBAIOTCS BOIPEKU
CYILIECTBOBAHUIO 3TUX I'paHULl. TakuMm xe oOpa3zoM mpasi-
HOBaHWE HAIMOHANLHBIX COOBITHI, TAKUX, HAIPUMEp, KaK
MpOBO3IJalleHre pecnyonuku B [Topryranmu, Moxker npu-
HECTH KOJUIEKTHBHYIO TOJNb3Y BCEM EBPOIMEHCKUM TOCy-
napctaM ... He 6b01 1 KanT mepBeiM, kTo cyamn o @pan-
I[y3CKOM PEBOITIOINH KaK O COOBITHH yXKe eBPOIEHCKOM?

Hep. c aneauiickoeo H.A. ByoBapo
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